
Isaiah Chapter 4, Hebrew Text with Translation and Footnotes

In the Midst of Jerusalem’s / Judah’s Darkness, 

There is Vibrant Hope for the Future:

A Fruitful Branch (Messiah?) Is Coming--

and There Will Be a New Exodus!

4:21 aWhªh; ~AyæB;

1There are two end-notes for chapter 4: “Occurrences of the Noun xm;c,,
“Branch” or “Sprout” in the Hebrew Bible,” and “Daniel’s Prayer of Confession in the
Midst of Exile, Daniel 9:4-19.”

Slotki calls verses 2-6 “A further description of the Messianic age (compare 2:2-
4) and the happy state of the survivors of the storm in which all the wicked have been
swept away.  The land will be purified and the glory of the Lord manifest, while His
Divine protection will ensure safety and eternal peace...

“The argument for the assignment of this passage to a later writer on the
grounds of style and its pronounced apocalyptic character is not convincing.  Isaiah’s
prophecies provide many parallels with the ideas here expressed.”  (Pp. 20-21)  See
our end-note 6 on chapter 2 for 63 visions of hope in the Book of Isaiah.

Gray entitles 4:2-6 “Judah and Jerusalem after the Judgment,” and comments
that “After Yahweh, by means of an exterminating judgment (verse 4) which will allow a
few to escape (verses 2b, 3), has cleansed Jerusalem from moral filth and bloodstains
(verse 4), a time will come when the land of Israel will be clothed again with verdure
and will produce crops, which will make the Jewish survivors from the judgment and
their land glorious in the eyes of the nations (verse 2).  Zion will again become a city of
sacred convocations (verse 5); the entire community will be holy (verse 3); and
Yahweh will visibly manifest His presence in the same way as at the exodus–in cloud by
day and flaming brightness by night (verse 5); and He will protect His city and people
from all manner of misfortune and disaster (verse 6).”  (P. 77)  

It is noticeable that Gray, although a Christian commentator, sees no evidence of
the Messiah, or Jesus Christ in this passage, whereas others, both Jews and
Christians, consider this passage a genuine prediction of the coming of the Messiah.

Motyer entitles 4:2-6 “The new Jerusalem,” and comments that “We have been
led to this point by the momentum of the coming ‘day of the Lord’:  its existence (2:12),
its effects (2:17, 20) and its infliction (3:18; 4:1).  And now once again the same words! 
The mind recoils in dread.  But contrary to all expectation there follows a message
about glory and survival (verse 2), holiness and life (verse 3), cleansing (verse 4), new
creation and Divine indwelling (verse 5) and an open shelter (verse 6).  How truly
surprising is the saving work of the Lord!  How contrary to expectation and desert!...

(continued...)
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1(...continued)
“Here is a double vision (verses 2-4, verses 5-6) of Zion with new people,

cleansed personally and socially...and with a religious life over which the Lord presides
and within which He is is intimately at one with His people.”  (P. 64)

Ortlund entitles 4:2-6 “Hope,” and states that it further develops “the bright hope
of 2:2-4 ...Isaiah reveals the worthy leadership and enduring beauty that God intends to
provide for His people...The branch of the Lord is the Messiah.”  (P. 1247)

Oswalt entitles 4:2-6 “Israel Restored,” and comments that “With this segment
the prophet brings to a close the subsection beginning at 2:1.  He started with an
announcement of Israel’s destiny as the people of God, through whom God’s law could
be made known to an expectant world (2:1-5).  But that vision stood in direct contrast to
the present condition of Israel.  In essence she was reduced to Judah and Jerusalem,
and even Judah, instead of teaching the world, was being taught by the world.  They
were learning dependence on human greatness for their life.  But Isaiah shows in a
series of stunning contrasts how such dependence does not exalt but rather humiliates
( 2:6-4:1).

“...The climactic contrast appears in 3:16-4:1 where Jerusalem is compared to
haughty Judean ladies who will be reduced to abject misery by the coming exile.  But
does this predicted destruction mean that God will give up on Israel, that, in fact, her
destiny will become unreachable?...

“4:2-6 answers this question in the negative.  God will not give up on His people. 
In fact, the coming fires of the exile will only serve to make His people more what God
has always wanted them to be (verse 4).  The prophet reinforces his assertion of the
redeemed Israel’s essential unity with her past by the large number of allusions to the
exodus (verses 5, 6).  They will not lose their royal priesthood (Exodus 19:6) because
of coming judgment.  In truth, they will find it (compare Malachi 3:3, 4).”  (Pp. 144-45)

We note that Oswalt, a confessing Christian, does not claim that this passage is
Messianic.

Watts entitles 4:2-6 “Yahweh’s Branch,” and comments that “The passage is the
third ‘day of the Lord’ passage in the chapter, the only positive one.”  It can be outlined
as follows:

I. In that day, Yahweh’s plants will flourish in Israel.
II. Jerusalem’s remnant will be holy, since she will have been purged.
III. Yahweh will create a shelter and sign of His presence in Zion.

...The sequence of tenses is a textbook example of imperfect, perfect with waw
[‘conversive’] and substantive clauses.  The time view is future, set by the opening 
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1(...continued)
phrase.”  (P. 49)  Again we note that Watts, also a confessing Christian, does not claim
that this passge is Messianic.

Alexander is very explicit in claiming the passage to be Messianic.  He states
that 4:2-6 “contains a prophecy of Christ and of the future condition of the Church.  The
Prophet here recurs to the theme with which the prophecy opened (chapter 2:1-4), but
with this distinction that instead of dwelling on the influence exerted by the church upon
the world, he here exhibits its internal condition under the reign of the Messiah.

“He first presents to view the person by whose agency the church is to be
brought into a glorious and happy state, and who is here described as a partaker both
of the Divine and human nature, verse 2.  He then describes the character of those
who are predestined to share in the promised exaltation, verse 3.  He then shows the
necessity, implied in these promises, of previous purgation from the defilement
described in the foregoing chapters, verse 4.  When this purgation is effected, God will
manifest His presence gloriously throughout His church, verse 5.  To these promises of
purity and honor he now adds one of protection and security, with which the prophecy
concludes, verse 6.

“It is commonly agreed that this prediction has been only partially fulfilled and
that its complete fulfilment is to be expected, not in the literal mount Zion or Jerusalem,
but in those various assemblies or societies of true believers, which now possess in
common the privileges once exclusively enjoyed by the Holy City and the chosen race
of which it was the center and metropolis.”  (Pp. 121-22)

Alexander states that in verse 2, “having foretold a general destruction, [Isaiah]
now intimates that some should escape it, and be rendered glorious and happy by the
presence and favor of the Son of God, Who is at the same time the Son of man.”   

He translates the verse as follows:  ‘In that day (after this destruction) shall the
Branch (or Offspring) of [Jehovah] be for honor and for glory, and the fruit of the earth
for sublimity and beauty, to the escaped of Israel’...meaning those who should survive
these judgments.”  (P. 122)

He adds that “As xm;c,ä, [tsemach, ‘branch’]  in its physical and proper sense,

means growth, vegetation, or that which grows and vegetates...it is here explained...as
synonymous with fruit of the earth, but in its lowest sense, that of vegetable products or
abundant harvests...

“To this interpretation...it may be objected, first that such a subject is wholly
incongruous with the predicates applied to it, honorable, glorious, sublime, and

beautiful; secondly, that this explanation of xm;c,ä is precluded by the addition of the

name [Jehovah], a difficulty aggravated by the parallelism, which requires the relation
(continued...)
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1(...continued)
between branch and [Jehovah] to be the same as that between fruit and earth, and as
the last phrase means the offspring of the earth, so the first must mean the offspring of
[Jehovah], an expression which can only be applied to persons.”  (P. 122)  

Do you agree that such predicates as are given to “branch” could only apply to a
person, not to a physical growth or vegetation?  And do you agree that YHWH’s
“branch” can only be applied to persons, not to vegetative growth?  

We think Alexander is too dogmatic in this, wanting to bolster his interpretation
that the “branch” can only be a person, and that person, Jesus Christ, both human and
Divine, Son of Man and Son of God.  What do you think?  

Alexander goes on to state that in the other passages in the Hebrew Bible 

where xm;c,ä occurs, it is abundantly clear that this is a name applied to the coming

Davidic king, the Messiah.  See footnote 6 and end-note 2, where all occurrences of
this noun in the Hebrew Bible are given.

What do you think?  Has Alexander proven his point?  We agree with him that in

the other passages where xm;c,ä / branch occurs it is used of the Davidic king, the

Messiah–but do not think that this passage in Isaiah 4:2-6 is nearly as clear-cut as he
interprets it, using the terms Son of God and Son of man, and identifying the
“assemblies” as the later (Christian) churches.

Translations of verse 2 vary:

King James, “In that day shall the branch of the LORD be beautiful and glorious, and
the fruit of the earth shall be excellent and comely for them that are escaped of
Israel.”

Tanakh, “In that day, The radiance of the LORD Will lend beauty and glory, And the
splendor of the land Will give dignity and majesty, To the survivors of Israel.”

New Revised Standard, “On that day the branch of the LORD shall be beautiful and
glorious, and the fruit of the land shall be the pride and glory of the survivors of 
Israel.”

New International, “In that day the Branch of the LORD will be beautiful and glorious,
and the fruit of the land will be the pride and glory of the survivors in Israel.”

New Jerusalem, “That day, Yahweh's seedling will turn to beauty and glory, what the
earth brings forth will turn to the pride and ornament of Israel's survivors.”

Rahlfs, th/| de. h`me,ra| evkei,nh| evpila,myei o` qeo.j evn boulh/| meta. do,xhj evpi. th/j gh/j
tou/ u`yw/sai kai. doxa,sai to. kataleifqe.n tou/ Israhl “But then on that day 

the God will shine forth in counsel, with glorious radiance upon the earth, to exalt
and to glorify the remnant of Israel.”

Kaiser, “On that day, what Yahweh causes to shoot up shall be beauty and glory, and
the fruit of the land shall be pride and adornment for the escaped of Israel.”

(continued...)
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dAb+k'l.W ybiÞc.li hw"ëhy> xm;c,ä ‘hy<h.yI) 

tr<a,êp.til.W !Aaåg"l. ‘#r<“a'h' yrIÜp.W 

On that day2 

YHWH’s branch / sprout3, 1 will be for beauty4 and for glory;5

1(...continued)
None of these translations, except for New International, take the verse as a

clear prediction of the Messiah, and even its translation only becomes clear in later
usages of “branch.”

Kaiser comments that “Yahweh’s last word to His people is not judgment but His
saving will; indeed, judgment is the means of realizing His saving will...Yahweh brings
His saving work to completion through His purifying judgment.”  (Pp. 84-85)  Yes, in
Isaiah 4:2-6; but the last word in the Book of Isaiah, is one of judgment:  Isaiah 66:24,

And they will go out, and they will look on (the) corpses of the men, 
the ones transgressing against Me–

because their worm will not die, 
and their fire will not be quenched; 

and they will be an abhorrence to all flesh.

2Oswalt comments that the phrase aWhªh; ~AyæB;, “On that day,” provides “a

direct connection between this segment and what preceded it (2:12, 17; 3:7, 18; 4:1). 
But the relationship is one of contrast.  In those references the coming day was one of
retribution and judgment, when the false hopes and complacency of the Judeans would
be swept away.  Yet God’s final purpose is not destruction.  If it was true that God’s
coming day would not merely vindicate the people, neither would it annihilate them. 
Rather, God’s coming day would only be complete when cleansing and restoration had
taken place...Thus, this segment forms a necessary counterpoise and conclusion to the
prophecies which preceded it.”  (Pp. 145-46)

Gray states that the phrase “in that day” does not mean “the day that is
mentioned in 4:1, 3:18, but a time determined by what follows, to wit, after the
judgment.”  (P. 78)

3Gray, also a Christian commentator, translates by “the vegetation of Yahweh,”
and says that it means “all that Yahweh will cause to grow out of the soil...In order to
emphasize the point that Yahweh will be the Source of the future fertility, the writer

employs hw"ëhy> xm;c,ä [his ‘vegetation of Yahweh’] as an alternative to the more usual

phrases hmdah xmc [‘vegetation of the ground’], hdvh xmc [‘vegetation of the

field’]...xmc means not branch...but whatever grows or shoots forth from the ground,

(continued...)
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3(...continued)
whether herbage...or trees... Metaphorically it is used as a term for him who should re-
establish the Davidic monarchy (Jeremiah 23:3; 33:15, Zechariah 3:3; 6:12), and it
has often been given a Messianic sense in this passage; but this is inconsistent with the
parallel the fruit of the ground...

“The land of promise was a fruitful land (Deuteronomy 8:7-10, compare 28:1-
14), but from the first, promise was accompanied by a warning:  if the people neglected
Yahweh the fertility of the goodly land was to be destroyed, or neutralized, by war,
depopulation, continuous drought, bad seasons; see Leviticus 26, Deuteronomy 28,
especially verses 22-24, 33, 38-40, and compare Malachi 3:7-13.  The people had
neglected Yahweh; the threats had been carried out, harvests were yielding little, and
what this poem promises is a restoration of the natural fertility of the land to those that
escape and remain (verse 3), after the cleansing, exterminating judgment (verse 4);
the fertility and fruitfulness of their land is to be the pride and glory of the community
that survives, making it enviable in the eyes of the nations.”  (P. 78)

What do you think?  Do you agree with Gray?  Why?  Why not?

Watts states that “The interpretation of the passage has traditionally been based

on the understanding of the hw"ëhy> xm;c,ä, ‘branch of Yahweh’.”  Rahlfs translates by

‘the God will shine forth,’ apparently reading xxc or xmc in the sense of the Aramaic 

axmc meaning ‘brightness.’  The Greek translators Aquila, Symmachus and

Theodotian read  ‘rising of Lord.’  Latin Vulgate has germen Domini ‘sprout of the Lord,’
The Syriac translation has ’appearance or glory of the Lord.’  The Aramaic Targum

translates hyhyd axyvm, [Messiah of YHWH] and understood it as a Messianic title. 

“The Messianic interpretation of the passage [first found in the Aramaic Targum]
continued in the Middle Ages (Kimchi) and is also represented in modern exegetes...

“The word  xm;c,ä ‘branch’ is used for the king of the time to come. Jeremiah has

qyDI+c; xm;c,ä, ‘righteous branch’ (23:5), and  hq"+d"c. xm;c,, [‘branch of righteousness’]

(33:15).  Zechariah has  xm;c,( yDIßb.[; , ‘My servant branch (3:8), and ‘ xm;c,Û vyaiú 
Amv., ‘a man Branch his name’ (6:12)...None of these demonstrates a fixed messianic

title...[Here, in Isaiah 4:2] the parallel is ‘yrIÜp #r<“a'h'., ‘fruit of the land.’  The words in

context refer to Yahweh’s plans and purposes in their entirety.”  (P. 49)

Oswalt comments that “Traditionally, beginning with the [Aramaic] Targum, the

Branch of the Lord [hw"ëhy> xm;c,ä, ‘branch of YHWH’] has been interpreted as referring 
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3(...continued)
to the Messiah (as it does elsewhere [but in fact this exact phrase occurs nowhere else
in the Hebrew Bible]).”  (P. 146)

Ortlund comments that the “‘Branch of the Lord’ is the Messiah (see Jeremiah
23:5; 33:15; Zechariah 3:8; 6:12, and, using different words, Isaiah 11:1).  He springs
from the Lord, and his rule spreads over the world.  His beginnings are unimpressive
(Isaiah 53:2 [which uses ‘root,’ not ‘branch’], but his triumph will be beautiful and 
glorious.  The fruit of the land may also refer to the Messiah, with an emphasis on his
human roots.”  (P. 1247)

Isaiah 11:1, 

And a branch (choter) will arise out of Jesse’s stump; 

and a sprout (rc,nEß) from his roots will bear fruit! 

(Here the Hebrew noun is rj,xoß rather than xm;c,Û; the two nouns are synonyms;

and rc,nEß, “sprout” is another synonym.)

Isaiah 53:2, which is speaking about YHWH’s “servant”:

And he grew up like a sapling (qnE÷AYK;, like the young plant, sapling) before him,

and like the root (‘vr<Vo’k;w., and like the root, shoresh) from dry ground.

He has no attractiveness, and no splendor.
And we saw him, and (there was) no good looks (so that) we desired him.

(Both of these nouns are similar to “branch,” but not exactly synonyms.)

Motyer, very similarly to Ortlund, states that “The Branch of the Lord, is always
elsewhere a title pointing to the Messiah in his kingly and priestly offices (Jeremiah 23:
5; 33:15; Zechariah 3:8; 6:12 [see our end-note 2 for all occurrences of the noun in
the Hebrew Bible]).  In itself ‘branch’ is a ‘family tree’ metaphor.  In Jeremiah, ‘the
branch’ is ‘for David’ or (better) ‘of David’s.’  Only here do we have ‘the Lord’s branch.’ 
The Messiah springs from a dual ancestry as he belongs in the ‘family tree’ of both
David and the Lord.  The human side of his ancestry is taken over here by the
metaphor the fruit of the land / ‘earth’ pointing to the Messiah as arising out of this
created order (compare 11:1; 53:2).”  (P. 65)

The Jewish commentator, Slotki comments that in verses 2-6 there is “A further
description of the Messianic age (compare 2:2-4) and the happy state of the survivors
of the storm in which all the wicked have been swept away.”  (P. 20)

Slotki  translates verse 2 by “In that day shall the growth of the Lord be beautiful
and glorious,” and comments on “the growth of the Lord” that “Some take this literally:

(continued...)
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3(...continued)
the land will yield rich produce.  Others regard it as symbolic of the Messiah or the
righteous who survived the day of wrath.”  (P. 21)

What do you think?  Do you interpret Isaiah 4:2-6 as a “Messianic Prediction?”

4For this word ybiÞc., “beauty,” compare:

Isaiah 28:1, where the beauty of Northern Israel is said to be withering:

Ah!  (The) crown of majesty of Ephraim’s drunken ones,
and (the) withering blossom of its beauty’s honor

which (is) upon (the) head of a valley of rich fatness,
of those struck down by wine!

Isaiah 28:4-5, 

4 And it will happen–(the) withering blossom of its beauty’s honor
which (is) upon (the) head of (the) valley of rich fatness,

like a first-ripe fig before summer,
which the one looking will see--

while it is still in his hand, he will swallow it!
5 In that day, YHWH of Armies will be 

for a crown of honor and for a diadem of beauty
to His people’s remnant;

Jeremiah 3:19, where YHWH expresses what He desired for Israel, but she had
rejected:

And I, I said, How I would place you among the children,
and I would give to you a land of delight

a beauty of beauties of nations!
And I said, you will call Me my Father,

and you would not turn from (following) after Me.

Ezekiel 20:6, 

In that day I lifted My hand to them, (swearing)
to bring them forth from Egypt-land,

to a land which I would spy out for them--
(a land) flowing milk and honey--

it (is) a beauty, to all the lands!  Ezekiel 20:15, closely similar.

Daniel 11:16, Daniel depicts a Northern kng, who will invade Israel,

(continued...)
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and the land’s fruit,6 

for exaltation and for beauty (synonym)

for Israel’s7 escaped ones.8

4(...continued)
And the one coming will do according to his pleasure,

and there is no one standing before him.
And he will stand in the land of beauty,

and complete (destruction) in his hand.

Daniel 11:41a, 

And he will come into the land of beauty...

Daniel 11:45, 

And he will pitch / establish his tent of a palace between seas–
by Mountain of beauty of set-apartness.

And he will come to his end–
and there is no one helping him.

Watts comments that “The word is thus characteristic of the Holy Land and here
describes the future fulfillment of God’s purpose for Israel in the land...That here the
fruit of the land should be the subject of such praise is a contrast to the long, lean years
of war and famine that Israel experienced.”  (P. 50)

Motyer comments that “the middle words ‘glory’ and ‘pride’ / ‘dignity’ point to a
great change.  ‘Glory’ had been their destruction (2:10) and ‘pride’ (2:12; a related
word) their ruin.  Now the Divine glory dwells among them [see verse 5], they rightly
pride themselves in Him and He imparts a true dignity to them.”  (P. 65)

5Watts comments that “The grandeur of that time is pictured in the words !Aaåg"
and tr<a,êp.ti, ‘majesty’ and ‘glory’.”  (P. 49)

6Here again Slotki comments that “This too may be taken literally or regarded as
symbolizing the children of the righteous who will be the glory of the escaped remnant
of Israel.”  (P. 21)

71QIsa interpolates the phrase hdwhyw, “and Judah’s” at this point in the text.

8Isaiah insists that Divine judgment is coming on Judah and Jerusalem, and
many will lose their lives or be carried away into Babylonian captivity.  But there are
those who will escape and return.  For those escapees, YHWH promises the coming of
a new day of great fertility in the land, or as some interpreters insist, the coming of

(continued...)
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8(...continued)
“Branch / Sprout,” understood as the name of a Davidic king / Messiah, who will reign
over them, and give them true beauty, glory, and exaltation.

Oswalt comments that “God will take away that honor (tr<a,êp.ti [our ‘beauty’])

which she created for herself (Isaiah 3:18) and give her a new source of honor and
exaltation.  Israel herself is not the sprout, but rather that which has come from her by
God’s grace.  When God gives her glory, then she will know her true greatness, the
greatness which eluded her when she sought to produce that glory herself...

“The thought that the Messiah is the mediator of God’s glory is a prominent one
in the New Testament (Luke 2:32; 9:26, 32; John 1:14; 2:11; 11:4; 17:5, 22, 24; 1
Corinthians 2:8; 2 Corinthians 4:6; Colossians 1:27; Hebrews 1:3).”  (Pp. 146-47)

The phrase here, lae(r"f.yI tj;Þylep., “escaped remnant of Israel,” and the

phrases that follow in verse 3, ~ØIl;êv'WråyBi ‘rt'ANh;w> !AY©ciB. ra'äv.NIh;, “that which is

left in Zion and that which is left remaining in Israel,” are all pointing to a “remnant” of
people that survives the destruction of YHWH’s “day,” to become the nucleus of the
future Israel of God.  Even though YHWH brings destructive judgment upon His people
because of their rebellion and disobedience, He preserves a remnant out of the
judgment which He will use for His purposes in the world.  Compare:

Isaiah 1:9.

Unless YHWH of Armies left remaining for us a survivor, like a few,
we were like Sodom, we were like Gomorrah!

Watts comments that “The promise is for lae(r"f.yI tj;Þylep., “the surviving

remnant of Israel.”  The concern of the Book of Isaiah for the fate of the people from
the Northern Kingdom which was noted in 1:3 and 2:5 is immensely strengthened in
this verse.  It will be observed at various intervals throughout the book.  The theology of
the book certainly builds on the understanding of Israel’s election...and struggles to put
it into proper perspective in light of her experiences from the eighth to the fifth
centuries.”  (P. 50)

Kaiser comments on verse 2 that “The poet of the description of salvation in
verse 2 regards Yahweh’s great day of judgment as being at the same time the
decisive turning-point in the destiny of Israel.  It puts an end to the time of injustice and
thus the time of disaster.  So Yahweh can reveal His full grace upon those Israelites
who have escaped the last catastrophe.  Then they will no longer boast of their own
vain works and deeds, nor even of their empty pomp, but of the great works which God
does in His creation and with which He visibly glorifies His name before all the world by
testifying to His presence in Israel through the fertility of His land...

(continued...)
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4:39, 2  !AY©ciB. ra'äv.NIh; Ÿhy"åh'w>

8(...continued)
“For in contrast to the messianic interpretation [in the Aramaic Targum]...the

‘shoot of Yahweh’ is not to be understood here as in Jeremiah 23:5; 33:15; Zechariah
3:8; 6:12, as the King of the time of salvation from the house of David, nor even as the
holy remnant of Israel, but in accordance with the parallel mention of the fruit of the
land as quite simply whatever Yahweh makes to grow in the land.  So here we find the
expectation of the inexhaustible fertility of the land in the time of salvation which is also
suggested in other eschatological prophecies.”  (Pp. 85-86)  

He is referring to Psalm 72 and Deuteronomy 28.

Kaiser continues:  “A life in a fertile land, life without guilt in sure protection,
afforded and prepared by God Himself, in the community of the City of God–that is the
expectation expressed here; it is something that might still be able to express our own
hidden longings (compare Revelation 21.3ff.).”  (Pp. 88-89)

9Oswalt comments on verses 3-4 that “A nation which has become progressively
more unlike God in His moral character will, in that day, become holy [our ‘set-apart’]. 
This is the purpose of judgment and of redemption, that the people should be like God. 
Indeed, this was the purpose of the exodus and the giving of the law.  God’s desire is
that we should be holy as He is holy (Leviticus 19:2; 22:31-33)...

“But to be holy means also the manifesting of a distinctive character.  The so-
called ‘Holiness Code’ (Leviticus 17-26) stresses that it is through the cultivation of
certain kinds of ethical behavior that persons demonstrate the holiness of God.  Israel
had increasingly failed to cultivate such behavior.  More than that, she seems incapable
of doing it.  What should be done?

“With the other prophets, Isaiah sees hope through the very punishment for sin. 
The fiery judgment would be a factor in the cleansing process.  Although it would not be
for many, still some would realize why the judgment had come upon them and would
turn away from their sins which had brought the judgment.”  (P. 147)  

For the Divine promise of forgiveness following the punishment / exile, see:

Ezekiel 36:25-27, 

25 And I will pour out upon you people clean waters, 
and you will be clean from all your uncleannesses,
and from all your idols, I will cleanse you.

26 And I will give to you a new heart,
and a new spirit / Spirit I will give / place in your inward parts;

and I will take away the heart of stone from your flesh,
and I will give / place for you a heart of flesh.

(continued...)
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9(...continued)
27 And My Spirit I will give / place in your inward parts,

and I will make / create (you) so that you will walk in My statutes,
and My justice you will observe / keep and you will do / create!

Ezekiel 39:23-27, 

23 And the nations will know that by their iniquity Israel’s house went into exile,
because they acted faithlessly against Me,

and I hid my face from them,
and I gave / placed them in their enemies’ hand,
and they fell by the sword, all of them.

24 According to their uncleanness and according to their transgressions I did to
them,

and I hid My face from them.
25 Therefore, in this way my Lord YHWH spoke:

Now I will return Jacob’s captivity,
and I will have compassion (on) all Israel’s house,

and I will be jealous for My set-apart name.
26 And they shall bear their reproach,

and all their unfaithfulness with which they acted faithlessly against Me,
when they return to their land in security,

and there is no one causing fear.
27 When I return them from the peoples,

and I gather them from their enemies’ lands,
and I make them set-apart

in the sight of many nations.

For an example of a prayer of confession and request for forgiveness in the
midst of the exile, see Daniel 9:4-19, Daniel’s prayer, in our end-note 2.  But it is to be
noticed that these promises of forgiveness do not go beyond Isaiah’s promise in Isaiah
1:16-18.

Oswalt adds that “In no sense is human salvation the result of human initiative. 
Rather, we are saved because we have responded to Divine initiative.  But those who
will not respond will not be saved.”  (P. 147)  

So Oswalt says, much in line with Job’s three friends and their doctrine of
retribution which they claimed God had to be subject to.  But the Book of Job teaches
that God is free–He is not subject to our human theological conclusions, even if they
are based on biblical teaching.  He can forgive whoever and whenever He chooses; He
can test His creatures as He thinks best–with terrifying harsh trials.  He can respond to
human initiative if He so chooses.  We must be careful to not attempt to “put God in a
box of our own creating,” but humbly accept His will, just as Jesus did at the cross.

(continued...)
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9(...continued)
Watts comments on verse 3 that “The concept of the remnant is expanded to

include the remainder in Zion and the separated portion in Jerusalem...For all its
interest in Israel, the overriding concern of the book has to do with the people who will
inhabit God’s city...

“This...group is described in verse 3 as ~ØIl'(v'WryBi ~yYIßx;l; bWtïK'h;-lK',
‘everyone written for life in Jerusalem.’”  Compare:

Psalm 69:29Heb / 28Eng, a psalm cursing opponents:

May they be blotted out from a scroll of (the) living / life;
and with righteous people may they not be written!

Daniel 12:1b, 

and at that time, your people shall escape,
everyone that has been found written in the book.

Watts adds that being written for life “implies God’s protection and blessing.  The
remnant is the group chosen to participate in the life of God’s city.”  (P. 50)

Motyer comments on verse 3 that “This verse notes the fact that some are left

[ra'äv.NIh;] and remain [‘rt'ANh;] but does not explain it:  after the calamity, there are

some left over.  With the word holy [our ‘set-apart’] we enter the theological realities
behind this survival; those left are a group spiritually changed.  The adjective is
emphatic and the clause is singular:  ‘”Holy” shall be said to each’...In a way yet to be
explained these survivors have each been made fit for the Divine presence.  Recorded
among the living / ‘written for / unto life’ reflects the concept of a Book of Destiny or, on
a lower level, a register of citizens, known throughout the ancient world; likewise the
Lord’s book is referred to throughout Scripture (for example, Exodus 32:32-33 [Psalm
69:28; Daniel 12:1; Malachi 3:16; compare Luke 10:20; Philippians 4:3]...

“To have survived the calamity is no accident but arises from an elective decision
of the Lord, a Divine purpose expressed in the inscribing of the name in the book of life. 
Behind personal experience lies the predestinating mind of God.”  (P. 65)

We sense in Motyer’s comments the longing to read Christian doctrine and
Calvinist theology into the ancient biblical text, finding the two-fold nature of the
Messiah (both human and Divine) and the doctrine of predestination here in Isaiah 4:3
(as does Alexander).  Compare his later explanation of the Holy Spirit as “the executive
God-head” on p. 66.  

(continued...)
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9(...continued)
Isaiah says nothing like Motyer’s statement that “survival of the calamity is no

accident but arises from an elective decision of the Lord.”  What Isaiah says is quite
different–the cleansing from sin is both what the people themselves must do (Isaiah
1:16-18) and what the Spirit of YHWH accomplishes (Isaiah 2:4-6).  

Alexander comments on verse 3 that “Having foretold the happiness and honor
which the Son of God should one day confer upon His people, the Prophet now
explains to whom the promise was intended to apply...They are described by their
moral character, and by their eternal destination to this character and that which follows
it.”  (P. 123)

Gray comments that “Those who will be found to have been written for life will
consist of those who sought and feared Yahweh...who did good and not evil...and so
avoided the exterminating judgment (verse 4), which destroys the wicked.  To be
written for life is to have one’s name written in ‘the book of Yahweh,’ otherwise known
as ‘the book of life (or the living),’ etc.; those whose names are written there live, those
whose names have never been written there, or have been erased, die...

“The idea of the book of Yahweh, or of life, has its parallel, if not indeed its origin,
in Babylon: the God Nebo wrote on tables ‘not only the fate of the world, but also that of
individuals,’ and there were ‘tables of favor’ and ‘of good works.’”

Commentators are uncertain as to who is meant by those written in the book,
and those with Augustinian / Calvinist views quickly speak of those foreordained,
predetermined by God. 

We think it is very obvious who Isaiah means.  They are those who have
responded to the Divine invitation found in Isaiah 1:16-18, who have washed
themselves, removed their evil, ceased to do evil, learned to do good; who have sought
justice, corrected oppression, cared for the orphan and the widow; who have entered
into mutual dialogue with YHWH in honest conversation / dialogue / debate–and who,
as a result, have experienced the Divine cleansing and forgiveness.  They have
become the “new Jerusalem,” the “new Zion,” a foretaste of YHWH’s promised future. 
They are Isaiah’s disciples, who have accepted his message, and who, by their very
existence in the midst of sin-laden Israel, are “signs and portents” to Israel.  Compare
Isaiah 8:16-18,

16 Bind up a testimony;
seal torah / teaching among my students.

17 And I will wait for the YHWH,
the One hiding His face / appearance from Jacob’s house;
and I will wait for Him.

18 Look–I, and the children whom YHWH gave to me,
for signs and for portents / wonders in Israel,

(continued...)
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~ØIl;êv'WråyBi ‘rt'ANh;w> 

Al+ rm,a'äyE  vAdßq' 

`~ØIl'(v'WryBi ~yYIßx;l; bWtïK'h;-lK'

And it will happen, the remnant in Zion, 

and that which is left in Jerusalem--

Set-apart!  It will be said to it,

everyone that has been written for life10 in Jerusalem.11   

9(...continued)
from YHWH of Armies,

the One dwelling on Mount Zion.

These disciples of Isaiah are, we think, the “remnant in Zion,” “that which is left in
Jerusalem,” those who “have been written for life in Jerusalem.”  What do you think?

10Alexander comments that “As ~yYIßx; may be either a plural adjective [‘those

living’] or abstract noun [‘life’], some understand the phrase to mean enrolled among
the living...others enrolled to life...In either case the figure denotes not simply actual life,
but destination to it.”  (P. 123)  

If our view, stated in the preceding footnote is correct, this is not a
“predestination” by God alone, but a destiny that has been decided by those enrolled as
they have heeded Isaiah’s teaching, and responded to the Divine invitation to new life
and total forgiveness.

11The question automatically arises, Who or what is this remnant that is left in
Jerusalem, a remnant that is called “set-apart” or “holy”?  Isaiah tells us that it is
“everyone that has been written for life in Jerusalem.”  Who is that?  

Slotki says that the phrase “written unto life” means “specifically approval by
Providence.”  (P. 21)  Other translations of the phrase are “written among the living,” 
“inscribed for life,” “recorded for life,” “recorded among the living,” “noted down to live”
and oi` grafe,ntej eivj zwh.n, “the ones having been written for life.”

We think It is Isaiah and his disciples, along with any others, who have
responded to the Divine commands and invitation of Isaiah 1:16-18, entering into
mutual-reproof and debate with YHWH, and having been cleansed “whiter than the
snow.”  Who do you think Isaiah means?
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4:412 !AYëci-tAnB. ta;äco tae… yn"©doa] #x;är" Ÿ~aiä  

HB'_r>Qimi x:ydIåy" ~Øil;Þv’Wry> ymeîD>-ta,w> 

`r[e(B' x:Wrïb.W jP'Þv.mi x:WrïB. 

When13 my Lord cleansed14 Zion’s daughters’15 filth,

12Alexander comments that verse 4 “contains a previous condition of the promise
in verse 3, which could not be fulfilled until the church was [the people of God were]
purged from the pollution brought upon it by the sins of those luxurious women and of
the people generally, a work which could be effected only by the convincing and
avenging influences of the [flaming Spirit] Holy Spirit.”  (P. 123)  

We make insertions into Alexander’s statement, which reads too much like
Isaiah is writing following the coming of Christ and the Christian Church, as we have
seen in some of his other comments.  

That purging was already at work in Isaiah’s time, as individuals in Israel chose
to respond to his torah / teaching and received the Divine promise of total forgiveness. 
Such forgiveness did not begin with the coming of Christ and the Christian Church, but
is certainly embodied and fulfilled in those who respond to the message and invitation
of Christ.  We think it is only an anti-Semitic reading of the Hebrew Bible that permits
the understanding that Divine purging only began with Christ and his Church.

13Motyer explains that “the conditional particle ~aiä (‘if’) is used when an event is

certain but its timing unknown.”  He translates by “whenever.”  (P. 66)

14The qal perfect #x;är", “He washed,” is translated as imperfect / future:

King James, “When the Lord shall have washed away...”
Tanakh, “When my Lord has washed away...”
New Revised Standard, “once the Lord has washed away...”
New International, “The Lord will wash away...”
New Jerusalem, “When the Lord has washed away...”
Rahlfs, o[ti evkplunei/ ku,rioj, “because Lord will wash out...”

But surely the tenses used by the biblical writers are intentional, and should be
respected.  If Isaiah is referring to a past cleansing, what can it be other than those in
Jerusalem / Judah who have heard and responded to YHWH’s commands and
invitation in Isaiah 1:16-18, “washing themselves”?

15Where our Hebrew text has “the filth of the daughters of Zion,” Rahlfs has “the
filth of the sons and of the daughters of Zion.”
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and Jerusalem’s blood-guilts He will cleanse (synonym) from her midst,16

by a Spirit / spirit of justice,

and by a Spirit / spirit of burning--17

16Motyer comments that “a total dealing with sin is here in mind.”  (P. 66)  We are
reminded of YHWH’s commands and promise to those who will enter into honest
reasoning / debate / mutual reproof with Him in Isaiah 1:16-18, 

16 Wash!  
Make yourselves clean!

Remove your deeds of wickedness from before My eyes!
Cease to do evil!

17 Learn to do good!
Seek after justice!

Pronounce blessed (?) chamots.
Act as judges (who deliver the) orphan! 
Take up the cause of (the) widow!

1.18 Come now, and let us be reproved (by each other)!
--says YHWH--

if your missings-of-the-mark / sins will be like the scarlets,
they will become white like (the) snow!

If they will be made red like the scarlet-worm,
they will become like the (white) wool!

Here, in Isaiah 4:2-6, Isaiah envisions just such a thing as both having
happened (using the past tense) and as a future happening (using the future tense). 
But whereas the human responsibility for the cleansing (“self-cleansing”) is prominent in
Isaiah 1:16-18, here in Isaiah 4:2-6 the Lord’s work through the Spirit / spirit in
cleansing is foremost–the Spirit / spirit of judging and burning.  If Isaiah means the
human spirit that in penitence enters into the type of self-cleansing envisioned in Isaiah
1:16-18, then we should understand him to mean the Lord’s doing through human
response to His commands and invitation.  And, we add, this is not something limited to
the future, but rather something that has already been entered into, at least by Isaiah
and his followers, and all who have responded to Isaiah’s preaching–an “incipient new
Zion,” that awaits a future, Divine  fulfillment!

17We show in our translation that the Hebrew noun x:Wrï is ambiguous, capable

of being understood as referring to the Divine Spirit, or to the human spirit, or even to
the wind.  

We appreciate Oswalt’s statement that “It is not possible to be dogmatic of the
interpretation of ‘spirit’ in the phrase a spirit of judgment and a spirit of burning.  Many
commentators understand it to refer to the Spirit of Yahweh.  Thus Calvin, arguing that
the Spirit is known by what He does, suggests that the sense is of judgment and
burning done by the Spirit.  But others believe that a figurative use of ‘wind’ is intended. 

(continued...)
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17(...continued)
Here the allusion would be to the hot searing wind off the desert...or to the storm wind
accompanying a Theophany...But it may be that neither of these is correct...[and that
the intended meaning is] ‘through the process of burning and judgment.’” (P. 148)

Gray states that this language points to “that unseen power, the Spirit of
Yahweh, which at other times is creative or life-giving (Genesis 1:2; Psalm 104:20),
will come into play, executing judgment on those who have filled Jerusalem with blood,
and exterminating all evil-doers.”  (P. 80)

Compare Isaiah 1:27-28, 

27 Zion with justice will be ransomed,
and her returnees with righteousness;

28 and (the) crushing of rebels and sinners together,
and those forsaking YHWH will come to an end!

Amos 9:10, 

They will die by the sword,
all those who have sinned among My people– 

who are saying,
the evil will not draw near, or come upon us!

Deuteronomy 13:6Heb / 5Eng 

And that prophet, or that dreamer of the dream, shall be put to death; 
because he spoke apostasy concerning YHWH your God, 

the One bringing you forth from Egypt-land, 
and the One ransoming you from a house of slaves, 

(intending) to thrust you out from the road / way 
which YHWH your God commanded you, to walk in it!  

And you shall burn out the evil from your midst! 

Matthew 3:11-12, where John the Immerser is quoted as saying concerning Jesus:

11 I indeed am immersing you people in water for repentance;
but then the one coming after me is stronger than me,

Whose sandals I am not qualified to unfasten.
He / that one will immerse you people in set-apart Spirit and in f ire.

12 Whose winnowing-fork / shovel (is) in his hand,
and he will clean out his threshing-floor;

and he will gather his grain into the storehouse / barn,
but then the chaff he will burn up with unquenchable fire.

(continued...)
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4:518 !AY÷ci-rh; !Ak’m.-lK' •l[; hw"³hy> ar"åb'W 

17(...continued)
We think it becomes clear that John the Immerser misunderstood Jesus’

mission.  What many people in John’s day would have described as “chaff” were the
very ones Jesus went to, with cleansing, healing, acceptance and forgiveness.  Instead
of burning them up, He forgave them and welcomed them.  What do you think? 
Perhaps John’s statement is correct, if he means the hypocritical Pharisees and
Scribes–but Jesus reached out to them as well.

Watts comments on verse 4 that “The basis for calling Jerusalem’s new people

vAdßq' ‘holy’ [our ‘set-apart’] is expanded here.  The necessary purge envisioned in

chapters 1 and 3 shall have already taken place.  The idea of being a ‘holy nation’ was
a part of Israel’s heritage...Now it could finally become reality.  It was a quality
necessary for living in close proximity to the Divine Presence in Zion.”  (P. 50)  See:

Exodus 19:6, 

And you (plural) will be for Me a kingdom of priests and a set-apart nation.
These (are) the words which you (singular, Moses) shall speak to Israel’s

children!

18Watts comments on verses 5-6 that “The passage [4:2-6] closes with the
pictures of Divine protection over the city:  cloud and fire which will be both a canopy
and a booth to protect from heat and storm.”

He explains the entire passage, 4:2-6, stating that it is “parallel to 2:2-4,” and
“completes the cycle of speeches by a view of God’s goal for Mt. Zion.  It speaks of the
future of Israel in plant-language, but of Zion in remnant-language.  The remnant shall
have been purged (compare 1:25) of the sins pictured in chapters 1 and 3 and may

therefore be termed efwdq ‘holy.’  Zion’s population will be fit for God’s presence in the

city.

“The pictures of cloud and fire over Jerusalem are reminiscent of the priestly
narrative of the presence accompanying the desert pilgrimage toward the promised
land...The undisturbed enjoyment of God’s presence is reserved for the purged
remnant.  God’s purpose points the f ifth-century Jews to potential fulfillment in their own
time, if and when the basic requirements of purge from false pride and the
establishment of justice are fulfilled on their part...The passage builds on the assurance
in 2:2-4 of God’s purpose to dwell in Zion and judge the nations from His throne there. 
The role of His people in the city, be it only a remnant, is secure.  This passage
stresses God’s action to ensure the safety and permanence of the city and its people.” 
(P. 51)  See:

Exodus 13:21-22,
(continued...)
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18(...continued)
21 And YHWH (was) going before them,

by day in a pillar of cloud, to guide them (in) the way;
and by night in a pillar of fire, to give light to them,

to walk / go by day and by night.  
22 A pillar of the cloud did not depart by day,

and a pillar of the fire by night,
before the people.  Psalm 105:39, similar.

We say, Isaiah (or his fifth century disciple if Watts is correct) is depicting a “new
exodus”–one that has already begun with those who have accepted Isaiah’s teaching,
with YHWH’s commands and invitation, and who have been totally cleansed.

Motyer comments on verse 5 that “Awaiting the new people of verses 3-4 there
is the new-created Zion of verses 5-6...In this new creation there is Divine indwelling as
Mount Zion and (literally) ‘its assemblies’...are marked as the Lord’s dwelling-place by
the Divine standard flying there, a cloud...by day and a...flaming fire by night.”  (P. 66)  

Yes, but there is already prepared for the new Zion a ‘remnant,” which we take to
mean those who have already responded to YHWH’s commands and invitation with the
promise of total cleansing.

Alexander, from his Christian standpoint, comments that “The church is not only
to be purified by God’s judgments, and in that state of glory kept secure by His
protection.  The presence of God is here denoted by the ancient symbol of a fiery cloud,
and is promised to the church in its whole extent and to its several assemblies, as
distinguished from the one indivisible congregation, and its one exclusive place of
meeting, under the old economy.”  (P. 124)  

Alexander is assuming that the noun h'a,ªr"q.mi, “her assemblies,” means

assemblies in different places (“in the ‘new economy’”); but it is much more likely that
Isaiah means the many different assemblies which will occur in the one place, the “New
Zion.”

He notes that “More than forty manuscripts and nearly fifty editions [of the

Hebrew Bible] spell the noun h'ya,ªr"q.mi [making it definite that the noun is plural], and

almost all interpreters explain it as a plural.”  (P. 125)
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dAbßK'-lK'-l[; yKiî

`hP'(xu 

And YHWH will create19 over all Mountain Zion’s established place,

and over her called assembly--20 

a cloud by day, and smoke and brightness of fire’s flame by night–

because over all glory, a covering.21 

19Where our Hebrew text reads the phrase hw"³hy> ar"åb'W, “and YHWH will

create,” Rahlfs has the phrase “and He will come, and it will be.”

According to the Hebrew text, YHWH’s creation did not end with His creation of
the world as described in Genesis 1-3.  He is still creating in the midst of human

sinfulness and destructive judgments.  The phrase hw"³hy> ar"åb'W is unambiguous–“And

YHWH will create.”  

20Oswalt notes that “Commentators disagree over whether  h'a,ªr"q.mi designates

‘those who assemble” or “places of assembly.”  The former is the most common
meaning and there is no reason to deviate from it here.”  (P. 144)  

At any rate, Isaiah envisions the newly created Zion as being composed, not of
lone-wolf individuals, but of those who unite with others in gatherings–whether for
teaching, or for worship, or service.

21Oswalt notes that “The final phrase, ‘over all the glory will be a canopy,’
becomes less difficult to understand if it is seen to be a direct allusion to Exodus
40:34.”  (P. 144)

34 And the cloud covered (the) tent of meeting,
and YHWH’s glory filled the movable sanctuary.

He comments that in verses 5-6 “Several images would be invoked in the
hearers’ minds by the allusions to the pillar of cloud and fire contained in these verses. 
First, they would help to establish a sense of continuity with the past and let the hearers
know that the searing words recorded in 2:6-4:1 did not mean that God would abandon
His ancient covenant...  

“Second, they would reaffirm that God’s ultimate intention was to share His
presence...

(continued...)
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21(...continued)
“Third, the cloud would speak to them of God’s care for them expressed through

the protection and guidance afforded by the pillar.”  (Pp. 148-49)

See Numbers 9:15-17, 

15 And on (the) day of setting up the moveable sanctuary,
the cloud covered the moveable sanctuary

for a tent of the testimony;
and in the evening, it would be over the movable sanctuary,
like an appearance of fire, until the morning.

16 So it would be constantly--
the cloud would cover it,
and an apperance of fire by night.

17 And whenever / according to the cloud’s rising up from over the tent,
and afterwards Israel’s children would pull out.

And in a place where the cloud would dwell there,
there Israel’s children would encamp.

“The canopy of cloud and fire, so terrifying to God’s enemies, will be a source of
comfort to the remnant.  The same fire which purged them is now their protection and
hope.  In language reminiscent of Psalm 91, the author asserts that neither blinding
sunlight nor driving rain can hurt God’s people...Thus the author is saying that there is
nothing in the created universe which can harm those who belong to God.”  (Pp. 148-
49)

Motyer takes a different view, stating that “Canopy (hP'(xu) always denotes the

‘marriage chamber’...The glory here is either the Messiah...lovingly joined to his bride-
people or the whole glorious Zion with its holy people...joined in the consummation of
love with the Lord under the overshadowing tokens of His presence.”  (P. 66)

The noun hP'(xu, “canopy,” occurs four times in the Hebrew Bible, at:

Isaiah 4:5 (here), 

And YHWH will create over all Mountain Zion’s established place,
and over her called assemblies-- 

a cloud by day, and smoke and brightness of fire’s flame by night–
because over all glory, a covering.  Rahlfs has “it will be covered.”

Joel 2:16b, 

Let a bridegroom go forth from his chamber,
and a bride from her bridal-chamber. 

(continued...)
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4:6 br<xo+me ~m'ÞAy-lcel. hy<ïh.Ti hK'²suw> 

`rj'(M'miW ~r,Z<ßmi rATês.mil.W hs,x.m;l.W

And a booth22 will be for shade by day from (the) heat; 

and for a refuge and a place of shelter from downpour and from rain.23

21(...continued)
(It is what the bride leaves to go and be joined to her husband.  Rahlfs has “from
the chamber of hers.”)

Psalm 19:6,

And it (the sun) (is) like a bridegroom, going forth from his chamber–
he will rejoice / exult like a mighty man to run a course.  

(Rahlfs has “from the chamber of his.”)

1 Chronicles 24:13, where it is the name of a male individual.

Motyer may be right, but the noun may only mean “covering,” referring to the
protecting / guiding cloud and fire, with no marriage symbolism intended.  See the next

verse, where no marriage symbolism is involved, and where the synonym hK'²su,
“thicket / booth” occurs.

22Slotki comments that the noun hK'²su, translated in his Bible by “pavilion,” is “a

noun applied to the festive booth in which Israelites were commanded to dwell during
the Feast of Tabernacles.”  (P. 21)  

We take Isaiah’s language here to be meant symbolically of Divine protection in
the midst of coming Divine judgments.

23Motyer comments on verse 6 that “Another feature of the new creation is
accessible shelter.  Throughout the passage Isaiah has used exodus imagery.  Then
the Lord camped among His people but was not directly available to them (Exodus
29:42-46; 40:34-35); His glory was too overwhelming.  But now, in the full reality of the
glory (verses 2, 5) there is open access into shelter.  The very ordinariness of the
needs enhances the idea of free access.  The opposites (dry) heat and rain embrace
every circumstance of life; storm (‘inundation’) and rain point to the extraordinary and
the ordinary needs for shelter.  For all needs alike there is shelter with the Lord.”  (P.
66)

But is this the case?  Was there no “open access” to the shelter of  YHWH’s
overshadowing cloud and fire during the exodus?  The passage from Exodus 29
assures the Israelites during the exodus of YHWH’s meeting with His people, and

(continued...)
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23(...continued)
dwelling among them, not at all implying that was not “directly available to them.”  That
the people availed themselves of Moses and the Levitical priests does not imply that
they had no access into shelter.

Alexander comments that “The promise of refuge and protection is repeated or
continued under the figure of a shelter from heat and rain, natural emblems for distress
and danger.”  (P. 125)
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1. Occurrences of the Noun xm;c,, “Branch” or “Sprout” in the Hebrew Bible

Isaiah 4:2,

On that day 
YHWH’s branch / sprout 

will be for beauty and for glory;
and the land’s fruit, 

for exaltation and for beauty (synonym)
for Israel’s escaped ones.

Jeremiah 23:5-6,

5 Look–Days are coming–a saying of YHWH–
and I will raise up for David a rightly-related branch / sprout;

and a king will reign,
and he will prosper / deal wisely,

and he will do justice and right-relationship in the land!
(Here a future Davidic king is identified as a “rightly-related branch / sprout.”)

6 In his days, Judah will be saved / delivered,
and Israel will dwell securely.

And this is his name which He will call him:
YHWH (is) Our Righteousness!  Jeremiah 33:15-16 (closely similar)

(The rightly-related branch / spout’s name is “YHWH (is) Our Right-relationship,”
apparently a play on the royal name “Zedekiah.”)

Ezekiel 16:7, in the allegory of YHWH’s daughter / bride / prostitute wife, Jerusalem,
He says:

And I gave you ten thousand (gifts), 
like a sprout / branch of the field;

and you grew, and became tall, 
and you came into ornaments of ornaments--

breasts became firm, 
and (pubic?) hair grew abundantly--

and you (were) naked and bare.
(Here the noun “branch / sprout” is used in a simile, without reference to
someone’s name.)

Hosea 8:7,

Because they will sow (the) wind,
and they will reap a storm-wind!

Standing grain–it has no growth / sprout / branch,
it will not make flour;

Perhaps it will make--
foreigners will swallow it down!

(Here again the noun is used in a literal sense of the sprout / branch of a plant.)
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Zechariah 3:8, where YHWH speaks to Joshua the high priest:

Listen now, Joshua the priest, the great one--
You and your friends who are sitting before you,

because they (are) men of a sign
because look at Me–

bringing My servant Branch / Sprout!
(Here, YHWH’s coming servant’s name is given–“Branch / Sprout.”)    

Zechariah 6:12-13, Zechariah is told to speak to Joshua the high priest:

12 And you shall speak to him, saying,
In this way YHWH of Armies spoke, saying,

Look–a man–Branch / Sprout (is) his name;
and under him it (the Jewish community?) will sprout / branch out,
and he will build YHWH’s temple.

13 And he will build YHWH’s temple,
and he will bear splendor,

and he will sit, and will reign upon his throne;
and (the) counsel of peace will between (the) two of them.

(In Judah’s future, YHWH’s servant “Branch / Sprout” will be instrumental in
building the temple, and will reign over Israel alongside the high priest, 
peacefully.  This is indeed a “Messianic” text–but in its historical setting, refers to
the hopes of the returnees from Babylonian captivity for a Davidic monarch who
would be more than simply a Persian governor as was Zerubbabel.  Such a hope
was not fulfilled in nationalist Israel, but was constantly pushed out further into
the future.  Christianity saw this hope fulfilled in Jesus, the descendant of David,
who acts as both a royal and priestly Messiah, and is the embodiment of
YHWH’s righteousness and salvation.)
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2. Daniel’s Prayer of Confession in the Midst of Exile, Daniel 9:4-19

4 yh;Þl{a/ hw"ïhyl; hl'²l.P;(t.a,w") 

hD<+w:t.a,w" 

‘yn"doa]  aN"Üa' hr"ªm.ao)w" 

ar"êANh;w> ‘lAdG"h; laeÛh' 

wyb'Þh]aol. ds,x,êh;w>) ‘tyrIB.h; rmeÛvo

`wyt'(wOc.mi yrEïm.vol.W 

And I prayed to the YHWH, my God,

and I confessed;

and I was saying, Ah now,

the El / God the great One and the fearsome One,

Who keeps the covenant and the steadfast love for the ones loving Him,

and for those keeping His commandments--

5 WnywIß['w> Wnaj'îx' 

Wnd>r"+m'W ÎWn[.v;är>hiÐ ¿Wn[.v;r>hiw>À 

`^yj,(P'v.MimiW ^t,ÞwOc.Mimi rAsïw> 

We missed-the-mark, and we did wrong;

we were wicked, and we rebelled;

and turning away from Your commandments and from Your judicial decisions!

6 ~yaiêybiN>h; ^yd<åb'[]-la, ‘Wn[.“m;v' al{Üw> 

^êm.viB. WrB.DI rv,Ûa] 

Wnyte_boa]w: WnyrEßf' Wnykeîl'm.-la,

`#r<a")h' ~[;î-lK' la,Þw> 

And we did not listen to Your servants the spokespersons / prophets,
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who spoke in Your name

to our kings, our princes / officials and our fathers,

and to every people of the land.

7 hq'êd"C.h; ‘yn"doa] ^Ül. 

~ynIßP'h; tv,Boï Wnl'²w> 

hZ<+h; ~AYæK; 

 laeúr"f.yI-lk'l.W* ~ØIl;êv'Wr)y> ybeäv.Ayl.W ‘hd"Why> vyaiÛl.

 tAcr"a]h'(-lk'B. ~yqiªxor>h'w> ~ybiäroQ.h;

~v'ê ~T'äx.D:hi rv,äa] ‘

`%b'(-Wl[]m'( rv,îa] ~l'Þ[]m;B.

To You, my Lord, belongs the right-relationship,

and to us, shame of face,

like (it is) this day--

for (every) man of Judah, and for inhabitants of Jerusalem, and for all

Israel--

those near and those far away,

in all the lands where You banished them

for their faithless acts with which they acted faithlessly against You.

8 ~ynIëP'h; tv,Boå Wnl'… hw"©hy> 

Wnyte_boa]l;w>  WnyrEßf'l. Wnykeîl'm.li 

`%l'( Wnaj'Þx' rv,îa] 

YHWH, shame of face belongs to us,

to our kings, to our princes / officials, and to our fathers,

who missed-the-mark / sinned against You.

9 tAx+liS.h;w> ~ymiÞx]r:h' Wnyheêl{a/ yn"ådoal;( 
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`AB) Wnd>r:ßm' yKiî 

The compassions and the forgivenesses belong to the Lord of mine, our God–

because we rebelled against Him.

10 Wnyhe_l{a/ hw"åhy> lAqßB. Wn[.m;êv' al{åw> 

‘wyt'roAt)B. tk,l,Ûl' 

WnynEëp'l. !t;än" rv,äa]

`~yai(ybiN>h; wyd"ïb'[] dy:ßB. 

And we did not listen to YHWH our God’s voice,

to walk by His teachings,

which He gave before us,

by (the) hand of His servants the spokespersons / prophets.

11 ^t,êr"ATå-ta, ‘Wrb.['( laeªr"f.yI-lk'w> 

^l,_qoB. [:Amåv.  yTiÞl.bil. rAs§w> 

h['ªbuV.h;w> hl'äa'h' Wnyle÷[' %T;’Tiw:

~yhiêl{a/h'(-db,[,( hv,ämo ‘tr:AtB. ‘hb'WtK.  rv,Ûa] 

`Al) Wnaj'Þx' yKiî

And all Israel passed over Your teaching,

and turned aside so as to not listen to Your voice;

and the curse and the sworn oath was poured out upon us

which is written in Moses, the servant of God’s teaching / law–

because we sinned against Him.

12 ÎAråb'D>Ð ¿wyr"b'D>À-ta, ~q,Y"÷w: 

WnWjêp'v. rv,äa] Wny“jep.vo) l[;Ûw>  Wnyleª[' rB,äDI-rv,a] 

hl'_dog> h['är" WnyleÞ[' aybiîh'l.
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~yIm;êV'h;-lK' tx;T;… ht'ªf.[,n<-al{) rv,äa]

`~ØIl'(v'WryBi ht'Þf.[,n<  rv,îa]K; 

And He caused his word to stand 

which he spoke against us, 

and against our judges who judged us--

to bring upon us great evil,

which was not done beneath all the heavens,

just as was done in Jerusalem.

13 hv,êmo tr:åAtB. ‘bWtK' rv,Ûa]K; 

Wnyle_[' ha'B'ä taZOàh  h['îr"h'-lK' tae² 

Wnyheªl{a/ hw"åhy> ŸynEåP.-ta, WnyLi÷xi-al{)w>;

`^T,(mia]B; lyKiÞf.h;l.W WnnEëwO[]me( ‘bWvl'

Just as it has been written in Moses’ teaching / law,

all this evil came against us,

and we did not entreat YHWH our God’s face,

to turn from our our iniquities,

and to be made wise by your true faithfulness.

14 h['êr"h"å-l[; ‘hw"hy> dqoÜv.YIw: 

Wnyle_[' h'a,Þybiy>w: 

Wnyheªl{a/ hw"åhy> qyDIúc;-yKi(

hf'ê[' rv,äa] ‘wyf'[]m;(-lK'-l[;

`Al)qoB. Wn[.m;Þv' al{ïw>

And YHWH watched over the evil,

and He brought it against us;

because YHWH our God (is) rightly-related,

in all his deeds which He did–
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and we did not listen to His voice.

15 Wnyheªl{a/ yn"ådoa] ŸhT'ä[;w> 

^øM.[;-ta,( t'ace’Ah •rv,a] 

hq'êz"x] dy"åB. ‘~yI“r:c.mi #r<a<Üme  

hZ<+h; ~AYæK; ~veÞ ^ïl.-f[;T;(w:

`Wn[.v'(r" Wnaj'Þx'

And now, my Lord, our God,

Who brought Your people 

out from Egypt-land with a mighty hand,

and You made for Yourself a name, like (it is) this day--

We sinned; we did evil.

16 ‘^“t,qod>ci-lk'K. yn"©doa] 

^êt.m'äx]w: ‘^P.a; an"Ü-bv'y") 

^v,_d>q'-rh;  ~ØIl;Þv'Wry> ^ïr>y[i(me  

Wnyteêboa] tAnæwO[]b;W ‘Wny“aej'x]b; yKiÛ 

`Wnyte(boybis.-lk'l. hP'Þr>x,l. ^±M.[;w> ~ØIl;óv'Wry>

My Lord, according to all Your right-relationship,

turn now Your anger and Your rage

from Your city Jerusalem, Mountain of Your set-apartness;

because by our sins and by our fathers’ iniquities,

Jerusalem and Your people (are) for reproach to all surrounding us.

17 ‘^D>b.[; tL;ÛpiT.-la, Wnyheªl{a/ [m;äv. ŸhT'ä[;w> 

 wyn"ëWnx]T;ä-la,w>

~me_V'h; ^ßv.D"q.mi-l[; ^yn<ëP' raeäh'w> 
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`yn")doa] ![;m;Þl.

And now, listen our God to Your servant’s prayer

and to his pleas for mercy!

18  è[m'v]W* é^n>z>a' Ÿyh;îl{a/ hJe’h; 

Wnyteêmom.v ‘haer>W ^yn<©y[e Îxq:åP.Ð ¿hx'q.PiÀ 

 h'yl,_[' ^ßm.vi ar"ïq.nI-rv,a] ry[i§h'w> o)

  ^yn<ëp'l ‘WnynE’Wnx]T; ~yliÛyPim; Wnx.n:’a] Wnyteªqod>ci-l[; al{å ŸyKiä

`~yBi(r:h' ^ym,îx]r:-l[; yKiÞ.

Incline, my God, Your ear, and hear;

open Your eyes, and see our desolations,

and the City which called Your name upon itself;

because not over our right-relationships (are) we laying down our

supplications for favor before You,

but because of Your many compassions.

19 h['“m'v. Ÿyn"Üdoa] 

hx'l'ês. Ÿyn"ådoa] ‘

hb'yviîq]h;( yn"±doa] 

hfeÞ[]w:

yh;êl{a/ ^ån>[]m;(l. rx;_a;T.-la;

^ßr>y[i-l[;  ar"êq.nI ^åm.vi-yKi( 

`^M,([;-l[;w>

My Lord, Hear!

My Lord, Forgive!

My Lord, Give attention!
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And Act!

Do not delay for Your sake, my God!

Because Your name is called over Your City,

and over Your people!
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