11:1-13 Judgment of Punishment on Israel's Leaders:

11:1 And a wind / Spirit lifted me up, and it brought me to a gate of YHWH’s house, the
eastern one, the one facing to (the) east. And look...in (the) opening of the gate (were) twenty
and five man / men. And I saw in their midst Yaazneyah, son of Azzur; and Pelatyahu, son of
Benayahu, officers of the people. 11:2 And He said to me, Son of Adam / Humanity, these (are)
the men, the ones planning trouble / sorrow / wickedness; and the ones counseling evil counsel in
this city. 11:3 They are) the ones saying not to build houses soon--it (Jerusalem) is the pot, and
we are the flesh! 11:4 Therefore, proph-esy concerning / against them! Prophesy, Son of Adam
/ Humanity! 11:5 And YHWH’s Spirit fell upon me. And He Said to me, Say, In this way
YHWH Spoke: In this way you have spoken, House of Israel--and what comes up (in) your
(plural) spirit, I Know it! 11:6 You have multiplied pierced corpses in this city, and you have
filled its streets (with) pierced corpse(s)! 11:7 Therefore in this way my Lord YHWH Spoke:
Your pierced corpses which you placed in its (Jerusalem’s) midst--they (are) the flesh, and it
(Jerusalem is) the pot. And you people He Brought Forth from its midst. 11:8 A sword, you
(plural) feared; and a sword I Will Bring against you! (It is) a Saying of my Lord YHWH. 11:9
And I Will Bring you Forth from it’s (Jerusalem’s) midst; and I Will Give / Place you into (the)
hand of foreig-ners. And I Will Do / Execute Judgments against you! 11:10 With the sword you
will fall upon / at Israel’s border! I Will Judge you--and you will know that I (Am) YHWH!
11:11 It (Jerusalem) will not be for you for a pot; and you, will you be in its midst for flesh? To
/ at Israel’s border I Will Judge you! 11:12 And you will know that I (Am) YHWH, in Whose
statutes you did not walk, and you did not do My Judgments! And according to (the) judgments
of the nations which surround you, you did. 11:13 And it happened as I was prophesying--and
Pelatyahu son of Benayah died. And I fell upon my face and I cried out (with) a great voice /
sound; and I said, Aha, my Lord YHWH-You Are / Are You Making a Finish to Israel’s
remnant! / ?

11:1

Rabbi Fisch comments on chapter 11 that “Ezekiel’s attention is directed to the scheming and vain

confidence of the leading statesmen in the impregnability of Jerusalem. In a Divine communication,
couched in the grimmest terms, he is ordered to disillusion them. In the course of the vision he sees that one
of the twenty-five men collapsed and died. Ezekiel interprets this incident as so ominous that he is

overcome by it and in dismay asks whether God has decreed the total annihilation of Israel...

“He then receives a command to convey to the exiles, whose connection with the holy land was

challenged by the inhabitants of Jerusalem, a message of hope. They are to be assured that they would yet
be restored to their homeland, cleansed of its abominations, unified in spirit. Then, with a final admonition,
the Merkabah [Divine chariot] leaves the city and rests on the Mount of Olives. Finding himself back in

Babylon and awakened from his vision, Ezekiel relates his experience to his fellow exiles.” (P. 56)

(continued...)
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And a wind / Spirit lifted me up,’
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and it brought me to a gate of YHWH’s house, the eastern one,
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the one facing to (the) east.

'(...continued)
The soon-coming Judgment of destruction upon Jerusalem and its temple is a consequence of the
actions of Israel's leaders, who have failed in their task.

Reimer entitles 11:1-13 “Punishment for Civic Authorities.” He comments that “The new
introduction at verse 1 seems to interrupt the vision sequence at this point of tension, with [YHWH’s] glory
poised at the threshold. Ezekiel sees 25 men—a different group from 8:16, and at a different location. And
unlike the previous group, the problem here is not with worship but with politics, although the precise issue
at stake remains elusive. The overall impression is that the thing they fear will come upon them (11:8; like
the Tower of Babel in Genesis 11:1-9) and that they have brought Divine Judgment on themselves. This
framework helps make sense of the details.” (P. 1513)

Darr states that “The text addresses three topics: judgment upon the city’s smug leaders, who will
suffer the lethal consequences of their own death-dealing crimes against fellow Judeans (verses 1-13); a
rebuttal of the Jerusalemites’ claim that the exiles have been written out of God’s history, including words
of judgment against the former and hope-filled promises for the latter (verses 14-21); and the departure of
Yahweh’s Glory from the city, followed by Ezekiel’s return to the exiles in Babylonia (verses 22-25).

“Scholars point to similarities between Ezekiel’s account of Yahweh’s Glory abandoning the temple
and the Neo-Babylonian Poem of Erra, a literary classic of the ancient Near East. D. Bodi compares this
poem to the Scroll of Ezekiel and, more specifically, to the present passage. In Erra, the Gods Erra and
Marduk become angry at the neglect of their cults, moral decay, the tumult of the peoples, and the threat
human beings pose to the Deities. Marduk abandons his shrine; in his absence, Erra, the God of destruction
and chaos, destroys Babylon and forces its inhabitants into exile to serve as slaves for seventy years. After
only eleven years, however, Marduk’s anger abates, and he brings the people back to rebuild Babylon.
Similarly, Ezekiel 8-9 describes the cultic abominations committed in Yahweh’s temple, as well as moral
and social crimes; and these are presented as justifying Yahweh’s abandonment of the city.” (P. 89)

2

Rabbi Fisch interprets this as meaning “In a vision the prophet sees himself swept off his feet and
carried to another part of the temple...He is now brought to the outer eastern gate which faced the city.”
(P. 56)
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And look...in (the) opening of the gate
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(were) twenty and five man / men.?
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And I saw in their midst Yaazneyah, son of Azzur;*
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and Pelatyahu, son of Benayahu,
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officers of the people.’
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And He said to me,
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Son of Adam / Humanity, these (are) the men,
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the ones planning trouble / sorrow / wickedness;

Rabbi Fisch notes that these “are doubtless the same men who worshiped the sun in the inner
court (8:16).” (Pp. 56-57) “Doubtless”? We cannot be that sure.

4

See 8:11 where the phrase is “Yaazneyahu, son of Shaphan.” Here it is “Yaazne-yah, son of
Azzur.” Hilmer and Rabbi Fisch hold that this is not the same person, but could well be that this is only
a slightly different way of spelling his name.

5

Rabbi Fisch holds that these two men mentioned here, Jaazaniah and Pelatiah, “were prominent
statesmen and known to the colony in exile.” (P. 57)

Hilmer states that the name Pelatiah means “[YHWH] Delivers.” We think the name may mean
“Fugitive of YHWH.”
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and the ones counseling evil counsel in this city.
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(They are / Are they) the ones saying not to build houses soon--’

Rabbi Fisch comments that these men are devising “defiance of the prophet’s warnings and
planning a revolt against Babylonian authority which, in fact, ended in disaster. Like Jeremiah (27:12
ff.), Ezekiel condemned rebellion against the king of Babylon as a revolt against God’s will.” (P. 57)
This matter will come up again in chapter 17.

Reimer comments on verses 2-3 that “Unfortunately for interpretation, the wicked counsel ann-
ounced in verse 2 and quoted in verse 3 is obscure. Verse 3a may be either a statement or a question. If
the former, the cauldron and meat metaphor is negative (‘we’re cooked!”); but if the latter, the metaphor
is positive (‘we won’t be burned’). Since it is unlikely that being cooked is positive, the imagery is best
understood to indicate fear, which led to mistrusting [YHWH]. The metaphor is further developed in
chapter 24.” (P. 1513)

7

Rabbi Fisch understands this to be the statement of the 25 men under the leadership of Jaazaniah
and Pelatiah: “The time is not near to build houses,” literally, “Not in the near (future) the building of
houses.” “In their evil counsel, the rebel leaders urge preparation for war with Babylon; consequently
normal occupations, such as house-building must be deferred for a later period.” (P. 57)

We say, These Jewish leaders are reacting to the letter of Jeremiah to the Judean exiles, advising
them to build houses and plant gardens and marry and build families in Babylon—see Jeremiah 29:1-9--
for, Jeremiah holds, they will be in Babylon for a total of seventy years.

I 7207 027 9N
And these (are thé) words of the scroll / writing,
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which Jeremiah the prophef sent forth
Mo WPt IMTOR obYTM
from Jerusalem to (thé) remnant of (the) officials / elders of the captivity,
=P irehary
and to the pfiésts,
LIR30
and to the préﬁhets,
puT 50758
and to all the f)eople,
(continued...)
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Whom Nebukhadnetstsar took captlve from J erusalem in Babylon,
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after Yeconyah the king, and the queen’s going forth,
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and the eunuchs, leaders of Judah and Jerusalem,
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and the metal- worker(s) and lock- smlth(s) from Jerusalem;
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by (the) hand of Elasah Shaphan s son, and Gemaryah, son of Chilqiyyah,;
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whom Tsidqiyyah, king of Judah, sent forth
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to Nebukhadnetstsar kmg of Babylon,
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in the (City of) Babylon, saying:
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In this way YHWH of Armies, God of Israel, spoke
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to all those taken captive,
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whom [ Sent Away captive from Jerusalem, in the (City of) Babylon:
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Build houses, and settle down!
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And plant gardens and eat their fruit!
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Take wives, and give birth to sons and daughters!
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~ And take wives for your sons!
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And give your daughters to men,
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and let them give birth to sons and daughters!

(continued...)
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And become numerous there!
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And seek prosperrty (for) the crty
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Where I Have Removed you'
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And r)ray for it, to YHWH!
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For in its prosperlty will be your prosperlty'
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For in thrs way YHWH of Armres, God of Israel, Has Spoken:
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Don't let your prophets in your midst deceive you, or your fortune-tellers;
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and don't lrsten to your dreams which you are causing to be dreamed!
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Because w1th falsehood they are prophesying to you in My name;
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I Have Not Sent them!

SRR

—(itis) a Saymg of YHWH!

Hilmer comments that “The residents of Jerusalem who were not exiled in 597 B.C.E. felt

smugly secure, thinking that nothing worse would befall them.” (P. 1240) YHWH tells Ezekiel to
sharply reject their view. The City of Jerusalem is going to be destroyed by Nebuchadnezzar of
Babylon, and it is YHWH Who Has Sent him. The exiles in Babylon can expect their captivity to last
for 70 years—and it is their duty to listen to the letter sent to them by Jeremiah, telling them to settle
down and make Babylon their home, praying for its welfare. They must not listen to the false prophets
who are advising them to not build homes, but to get ready to return from exile. It isn’t going to happen!

Darr asks, “What is the meaning of the officials’ ostensible [stated or appearing to be true, but

not necessarily so] statements? Although the phrase ‘build houses’ can, in other contexts, refer metaph-
orically to establishing families (e.g. Deuteronomy 25:9; Ruth 4:11; Proverbs 24:27), it is best cons-
trued literally here. But why is this not the time to build? Are the officials boasting of their appropria-

(continued...)
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Therefore, prophesy concerning / against them!
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Prophesy, Son of Adam / Humanity!’
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And YHWH’s Spirit fell upon me.
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And He Said to me, Say,"

’(...continued)
tion of the exiles’ properties? Or are they acknowledging that all of the city’s resources are best used
securing Jerusalem from attack? The following two assertions are metaphorical, and their meaning also
is not immediately apparent to the reader. Do they convey the officials’ sense of security, that they are
choice cuts of meat safely stewing within a cooking pot or preserved in a storage vessel (the city’s
protective walls)?

8

Rabbi Fisch comments that “In assuring themselves of the adequate protection which the walls of
Jerusalem would afford them in the event of an attack by the army of Babylon, the planners of the
rebellion used a simile familiar at the time. The pot protects the flesh within it from the fire, and the
meat is only removed after it has been sufficiently cooked. Similarly, the walls of the city would give
protection to its inhabitants, and only a natural death, not the sword of the enemy, would end their lives.”
(P.57)

Hilmer likewise states that “As in chapter 24, Jerusalem is compared to a cooking pot. Those
left behind boasted that they were the ‘meat,” the choice portions—the inference being that the exiles in
Babylon were the discarded bones (see verse 15).” (P. 1240)

9

Rabbi Fisch holds that “The repetition expresses the importance of the call to the prophet and the
urgency of the Message he is to deliver.” (P. 57)

10

(continued...)
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In this way YHWH Spoke:
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In this way you have spoken, House of Israel--
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and what things come up (in) your (plural) spirits, I know it!"’
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You have multiplied pierced corpses in this city,
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and you have filled its streets (with) pierced corpse(s)!"

1(...continued)
Ezekiel, who has been forbidden to speak, is now commanded by YHWH to speak, answering
the erroneous claims of the residents in Jerusalem.

11

Rabbi Fisch holds that YHWH Knows what these leaders are planning, in contrast to what they
“put forward publicly as the motives for their plot, viz. restoring the independence of Judea... [He
Knows] the true, selfish reasons which were in their mind...The application which these men give to the
simile of the caldron and flesh is known to God, says the prophet, but future events will set a different
interpretation upon it.” (P. 58)

Darr states that “God knows what ‘the house of Israel’ is thinking, and also what they have done,
killing the city’s inhabitants and filling its streets with the slain. Therefore, the Lord God takes up the
officials’ metaphors and redefines their referents. Not they, but their victims are the meat within the

‘pot’ (city)...

“Yahweh will remove the officials from the pot-city, and they will fall by the sword they have
feared and hoped to avoid within its walls. They will be handed over to foreigners, instruments of God’s
Own judgment.” (P. 90)

12

Rabbi Fisch thinks that this is “possibly an allusion to the murder of political opponents who
belonged to the pro-Babylonian party (compare Ezekiel 9:9).” (P. 58)
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they (are) the flesh,'" and it (Jerusalem is) the pot."
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And you people He Brought Forth from its midst."'
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A sword, you (plural) feared;

Matties comments on verses 7-12 that “In two statements, each with its own recognition formula
(verses 10b, 12a), [YHWH’s] Judicial Sentence reverses the image of the pot (verses 7-12). The
victims have become the meat, and the perpetrators of violence are now exposed to the sword of the
invading army as they try to flee (verses 9, 11; see also Jeremiah 52:7-10, 24-27).” (Pp. 1168-69)

14

Hilmer comments that “The meat, redefined by the prophet [we say, by YHWH], is not those in
power in Jerusalem (who will be driven out) but the innocent people they killed.” (P. 1240

15

Rabbi Fisch comments that “The figure of the pot and flesh is given a new meaning. The corpses
of innocent people slain in the streets of Jerusalem will be the flesh which will remain in the pot, but
they who engineered the rebellion and shed innocent blood will be dragged out of the city to suffer the
punishment they deserve.” (P. 58)

16

The last line of verse 7 is given varying translations, from “but I Will Bring you Forth out of the
midst of it” to “but you shall be taken out of it,” to “but I Will Drive you Out of it,” to kol V¢ €EEwW
€K We€ooL aDTRC, “and you (plural), I Will Lead out of its midst.”
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and a sword I Will Bring against you!"’
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(It is) a Saying of my Lord YHWH.
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And I Will Bring you Forth from it’s (Jerusalem’s) midst;
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and I Will Give / Place you into (the) hand of foreigners.'®

Rabbi Fisch comments that “With all their talk about security (verse 3), the leaders really feared

an attack from Babylon and turned to Egypt for help (Ezekiel 17:15). Their fears will be justified by
events.” (P. 58)

Rabbi Fisch observes that “Their expulsion from the city, spoken of in verse 7, is not to end in

escape to a safe refuge; they will eventually be captured and slain by the enemy. This was literally
fulfilled, as recorded in 2 Kings 25:4-7.” (Pp. 58-59)

4
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And the city was broken into;
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And all (the) men of the war...
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by night (by way) of a gate...
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~and all (the) men between the two walls,
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which is upon / beside the king’s garden...
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and Chaldeans (were) upon / beside the city, all around (it);
MW 7T I
and he went (in the) way / direction of the Arabah.
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And (the) army of Chaldeans pursued (plural verb, singular subject) after the king;

(continued...)
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And I Will Do / Execute Judgments against you!
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With the sword you (plural) will fall upon / at Israel’s border!"
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I Will Judge you--
UL

and you will know that I (Am) YHWH!

'8(...continued)
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and they overtook him in (the) desert-plains of Jericho.
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Arid all his army was scattered from upon him (plural verb, singular subject).
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And they seized the king,
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And they brought him up to Babylon’s king to Ribhlah.
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And they discussed with him (Nebuchadnezzar) a penalty.
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And Ze\dekiah’s sons they slaughtered to / in his eye-sight;
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and Zedekiah’s eyes they blinded;
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and they bound him with bronze (chains);
:522 1MRaN
ané they brought him (to) Babylon.

Rabbi Fisch states that “The allusion is to the massacre at Riblah in the land of Hamath, which
was on the frontier of the Northern Kingdom (compare 2 Kings 25:18ff.; Jeremiah 52:24ff.)” (P. 59)
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and you, will you be*! in its midst for flesh?
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To / at Israel’s border I Will Judge you!
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And you will know that I (Am) YHWH,*
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in Whose statutes you did not walk,
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and you did not do My Judgments!
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And according to (the) judgments of the nations which surround you, you did.
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And it happened as I was prophesying--

20

Rabbi Fisch states that verse 11 “reverts to the previous warning (verse 7) that the walls of
Jerusalem afford them no protection, and adds that after their flight from the city they would be the flesh
which fell into the hands of the invaders.” (P. 59)

21

The Greek translation (Rahlfs) adds the negative 00 un yévnobe, “you will not be”—and is
followed by almost all English translations.

22

Rabbi Fisch comments that “When the predicted Judgment is executed, they will realize that God
Is Not Indifferent to man’s conduct and that retribution falls upon the wicked.” (P. 59)
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And I fell upon my face and I cried out (with) a great voice / sound;
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and I said, Aha, my Lord YHWH-**

23

Rabbi Fisch comments that “Some commentators understand the death of this man as ‘symboli-
cal’ and that it took place soon after the prophecy, as happened with Hananiah, the opponent of Jeremiah
(compare Jeremiah 28:17). Lofthouse remarks: ‘Far more natural is it to suppose that Ezekiel, by
clairvoyance, saw a council which was taking place about this time, felt his spirit roused against it in
indignant ‘prophecy,” and there saw one of its members fall dead, and trembled at the thought of the
Judgment which he had been pronouncing.”” (P. 59)

Reimer states that “The impact of the death of Palatiah the son of Benaiah on Ezekiel is not
immediately obvious. Perhaps it is due to Ezekiel’s shock at seeing such an immediate Judgment from
[YHWH] in fulfillment of his prophecies.” (P.1514)

Darr comments, “While Ezekiel is prophesying, Pelatiah son of Benaiah dies...The notice of his
death functions to drive home with inescapable force the truth of the prophet’s words. Ezekiel himself,
it seems, is horrified by this event. He falls on his face and cries out,”’Ah Lord God! You are making a
full end of the remnant of Israel!” Both the NRSV and the NIV translate his exclamation as a question,
in conformity with 9:8. But the Hebrew text contains no interrogative. Rather, the death of Pelatiah,
whose name means ‘Yahweh rescues a remnant,” forces Ezekiel to answer his own earlier query in the
affirmative.” (P. 90)

24

The Hebrew text has the phrase mn* *;"m bl N, “Alas, my Lord YHWH!” The Greek
translation (Rahlfs) has olppoL olppol kOpLe, making up a new word in Greek, olppoL, = ol pot;
since Theognis and Aristophanes, also in the Greek translation of the Hebrew Bible (as here), “alas to
me!” found as an inscription on gravestones in Greek speaking countries.

The reason for this strange linguistic phenomenon is that the Jews superstitiously taught that it is
a sin to pronounce the name of God—YHWH-even though it occurs over six thousand times in the
Hebrew text—and they repointed the four letters in such a way as to cause the reader to pronounce
YHWH as )X, adhonay. So when a text like this has 71I71Y )TN, they would have to read it as “My

Lord, My Lord” if they read the text-hence the change.
(continued...)
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You are / Are You making a finish to Israel’s remnant! / 7%

Verses 11:14-21 A Word of Hope in the Midst of Judgment—

a Divinely Given New Heart and Spirit:*°

*(...continued)

But we must be careful to consider what the text is saying concerning Ezekiel. This “prophet of
doom” is alarmed / shocked at the thought of the doom coming on one person! Even though he power-
fully proclaims the coming of doom, he doesn’t expect or want it to come! He hopes and expects that
the Message will lead the people to repentance and deliverance!

25

Most English translations take this line to be a question, but we think there is no real indication
of such in the Hebrew text. Of course, almost any Hebrew sentence can be turned into a question if the
translators so desire—but we say, Be careful-as a rule, only make it a question if the Hebrew itself indi-
cates the interrogative, primarily with the Ae-interrogative.

Rabbi Fisch comments that “Those who were left in Jerusalem after the first invasion in 597
B.C.E. [are here called ‘the remnant of Israel’]. The prophet understood from the incident that the entire
population of Israel was to share the fate of Palatiah and perish.” (P. 59)

26

Reimer entitles verses 14-21, “Promise of a New Heart, Spirit.” He comments that “Ezekiel’s
outcry of verse 13 apparently prompts one of the most important statements of hope in the Scroll, one
closely connected to the famous ‘new heart’ passage in Ezekiel 36:22-32...

“In 11:15 the voice of those left in Judah is heard baiting the exiles. The Divine response of
verse 16 both asserts [YHWH’s] Own action in bringing about the exile (I Removed...I Scattered) and
redefines the relationship between [YHWH] and the remnant; the real sanctuary is not the temple but
[YHWH] Himself. That new relationship is marked by a new spirit and a heart of flesh (verse 19)
Provided by [YHWH] Himself, which enables faithful living previously impossible with a heart of stone.
There is a theological tension in Ezekiel between Divine provision (here and 36:26-27) and human
endeavor (‘make yourselves a new heart and a new spirit,” 18:31).” (P. 1514)

In spite of the necessity for judgment and destruction of both Jerusalem and its temple, the exiles
in their foreign lands can rest assured that following the judgment, YHWH will gather the exiles and
bring them back to their land of Israel--with a new spirit, and hearts of flesh.

Darr comments that “Like 11:1-13, verses 14-21 take the form of a prophetic disputation.
Again, God quotes an opinion current among Jerusalem’s residents. They have reasoned that the exiles,
(continued...)



“11:14 And the Word of YHWH Was / Came to me, Saying: 11:15 Son of Adam /
Humanity, your brothers, men of your exile, and all Israel’s house, all of it--to whom the
inhabitants of Jerusalem said, They are far distant from YHWH! To us it (the land) was given,
the land for a possession! 11:16 Therefore say, In this way my Lord YHWH Spoke: If I put
them far away in the nations, and if I scatter-ed them in the lands—also I was to them for a little
while a Sanctuary, in the lands where they came. 11:17 Therefore say, In this way my Lord
YHWH Spoke: And I Will Gather you from the peoples, and I Will Gather / Assemble you from
the lands among whom you were scattered; and I Will Give to you (the) land of Israel! 11:18
And they will come there; and they will remove all its detestable things, and all its abominations
from it! 11:19 And I Will Give to them one heart; and a new spirit I Will Place in their inward

part. And I Will Remove the heart of stone from their flesh; and I Will Give to them a heart of
flesh! 11:20 In order that they may / will walk in My Statutes; and My Judgments they will
observe / keep, and they will do them! And they will be to Me for a people, and I, I Will Be to
them for a God! 11:21 And to (the) heart of their detestable things and their abominations, their
heart is going! Their way (of life) I Have Given / Placed on their head(s)! (It is) a Saying of my
Lord YHWH!
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And the Word of YHWH was / came to me, Saying:

Son of Adam / Humanity, your brothers,
ELECEINCEN

men of your exile,

*(...continued)

far removed from their homeland, are also removed from Yahweh, while they are the recipients of the
deportees’ portion of Israel’s inheritance, its land gift from God. This opinion, no less than that expres-
sed in verse 3, reflects the self-congratulatory illusions of the city’s inhabitants, whose theological
interpretation of reality God will confound, along with Ezekiel’s own horrific conclusion that no remn-
ant will be spared...

“Yahweh, Who is not restricted to Israel’s land but free to be wherever God Wills, acknowledges

that the exiles are living among the nations, scattered throughout other countries. But geographical dis-
tance does not equal Divine alienation.

27

Rabbi Fisch entitles verses 14-21 “Message of Comfort Before the Merkabah’s [Divine

Chariot’s] Departure.” Matties comments on these verses that “If 11:1-13 underlines the assertion that
Jerusalem has forfeited its place of privilege, this unit identifies the exilic community as the point of new
beginning.” (P. 1169)
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and all Israel’s house, all of it--**
B2 CRU BID TN N
to whom the inhabitants of Jerusalem said,
mm Spn P
they were far distant from YHWH!*
T NN

To us it (the land) Was Given,*

28

Matties comments that “Here the whole house of Israel is identified exclusively with the exilic
community.” (P. 1169)

29

This is a strange claim in the eyes of Ezekiel, whose whole life has been radically transformed by
his witnessing the Presence of YHWH among the exiles. Of course, those remaining in Jerusalem, not
yet having been taken into captivity, when they heard of Ezekiel’s experience, would discount it or reject
it.

30

The last three lines of verse 15 are translated variously as follows:

King James, “they unto whom the inhabitants of Jerusalem have said, Get you far from the LORD: unto
us is this land given in possession.”

Tanakh, “to whom the inhabitants of Jerusalem say, 'Keep far from the LORD; the land has been given
as a heritage to us."”

New Revised Standard, “those of whom the inhabitants of Jerusalem have said, ‘They have gone far
from the LORD; to us this land is given for a possession.’"

New International, “the people of Jerusalem have said of your fellow exiles and all the other Israelites,
'They are far away from the LORD; this land was given to us as our possession.”

New Jerusalem, “to your kinsfolk and to the whole House of Israel, the inhabitants of Jerusalem have
said, ‘Keep well away from Yahweh. This country has now been made over to us!’"

Rahlfs, ol adeAdol oov kol ol &vdpec Th¢ alyuodwoieg oov kel Tag 6 olkog tod Iopani
OuVTETELEOTIL OLG €lToy adTOlE Ol KaTtolkoDrteg IepovoaAny Wakpoy GTEXETE GO
T0D Kuplov MUIv 8€dotal M yf €lg kAnpovoulay, “The brothers of yours and the men of
your captivity, and all the house of Israel are finished off—to whom they said to them, those
dwelling in Jerusalem, Keep far distant from the Lord! To us the land has been given for an
inheritance!”

(continued...)
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the land for a possession!*’
11:16 T 398 N2 BN 195
Therefore say, In this way my Lord YHWH spoke:
0¥a2 DnpRT °3
If I put them far away in the nations,

MISINZ DR O3]

and if I scattered them in the lands—

3(...continued)

Talk about exclusivism! Here it is not a matter of excluding non-Jews, but rather, one of exclud-
ing all of their fellow Jews who have been carried off into exile, into the dispersion! Rabbi Fisch com-
ments that “Those left were in possession of the temple, the Abode of God, and had the assurance of His
Presence, in Which those gone forth had no part; for to go into a foreign land was to come under the
dominion of other Gods.” (P. 60)

Ezekiel’s experience, and his ringing Message acted out in vision-stories, proves the opposite.
YHWH can be found and known and served faithfully in a foreign land of exile! There can be full
forgiveness, experienced there—see Isaiah 40:1-2--apart from the temple and its sacrifices! YHWH is the
God of all the earth, not just of Judah!

Matties comments that “The Jerusalemites claim the land as theirs by using two terms associated
with patriarchal and conquest traditions: given and possession. They claim that to live in the land must
be to be near [YHWH].” (P. 1169)

31

Rabbi Fisch comments that “Ezekiel had expressed concern about the fate of the remnant in the
capital. He receives in reply a communication from God which relates not only to them, but also to the
groups of Israelites scattered in other lands. They, too, are the prophet’s brethren, and this term is defin-
ed by the men of thy kindred which is literally ‘the men of your redemption (geullah).” In this phrase is
to be detected the law of the goel, ‘the redeemer,’ i.e. the next-of-kin who has the duty of avenging a
relative’s violent death, marrying his widow, or acquiring the estate in danger of being lost to the family
(compare Numbers 35:19; Ruth 2:20; Leviticus 25:25). God has a Thought for all these exiled
Israelites.” (P. 60)



b Wb onY )

also I was to them for a little while a Sanctuary / for a little Sanctuary,’

32

Matties states that “Although removed from the land and scattered (see also Leviticus 26:33),
[YHWH] remains a Sanctuary for the exiles.” (P. 1169)

Hilmer states that verse 16 is “a key verse in Ezekiel. Although the exiles had been driven from
Jerusalem and its sanctuary (the symbol of [YHWH’s] Presence among His people), [YHWH] Himself
became their Sanctuary, i.e., He was Present among them. Later Christ also became a substitute for the
temple.” (P. 1240) See John 2:19-21,

19  amekplBn ‘Incol¢ kol elmer adTolg:
Jesus answered, and he said to them,
Aoote OV vaov tobtov
Destroy this temple,
Kol €V TPLOLY TUEPOLE €YEpd aDTOV.
and in three days I will raise it up.
20  elmov ovv ol Touvdaiol:

Therefore the Jews said,

TE€00EPUKOVTH Kol €& €teoty olkodoundn O vadc ovtog,
Forty and six years—this temple was built,
Kal oL €V TPLOLY MUEPULE €YEPELS aDTOV;
and you, in three days you will raise it up?
21  ékelvog 8¢ éleyev
But then he was speaking
mepl toD vaod Tod oWuetog edToD.
about the Temple of his body.

Yes, Jesus became a Sanctuary for the people, especially the unwanted, unclean people of “Gal-
ilee of the Nations,” or “Galilee of the Gentiles.” Wherever He went, those unclean people crowded to
Him, to be welcomed by Him, and to receive His Healing, Forgiveness, and Teaching—exactly what they
were supposed to be able to receive in the temple / sanctuary in Jerusalem. Jesus was acting as a priest,
and as a High Priest, in the “unclean” part of Israel, turning it into a Sanctuary by His Body—His physical
Presence. Just as Babylon had become a Sanctuary for the Jewish exiles, cast off by their brother Jews
remaining in Jerusalem, so Galilee of the Nations / Gentiles had become a Divine Sanctuary for the
“people of the land,” the half-breed Samaritans and all others considered unclean sinners, by the
Presence of Jesus Christ among them. Do you agree? Why? Why not?

Darr comments that “Yahweh has become a thy 12 W'ITP?J, miqdash me(at to them. Scholars
debate the meaning of this phrase. Zimmerli discerns in it a reference to ‘the limited forms of a worship
practiced far from the sanctuary,” while Greenberg reasons that ‘since the Divine Presence is fully mani-

(continued...)
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in the lands where they came.”
11:17 T TR MRS BR 190

Therefore say, In this way my Lord YHWH Spoke:
SUSUITYR DINK RSZPY
And I Will Gather you from the peoples,

PISINTY DINR “NEOKT

and I Will Gather / Assemble you from the lands
D72 DMIsDY U
among whom you were scattered;

SR PTNAN B35 AN

and I Will Give to you (the) land of Israel!*

32(...continued)
fested only in the Jerusalem sanctuary...the reduced Presence among the exiles is boldly figured as a
small sanctuary.” On either interpretation, an ironic contrast is being drawn between the Jerusalemites,
who would take their continuing presence in the city as a sign of Divine Favor and a basis for security,
and the exiles, so far removed from the traditional site of Divine Presence, but its beneficiaries nonethe-
less.” (P.91)

33

Rabbi Fisch comments that “To the humiliating allegation of the inhabitants of Jerusalem that the
exiles, being far removed from the temple, forfeited the Fatherhood and Protection of God, comes the
Divine Retort that they still preserve their relationship to Him by means of their house of worship and
houses of learning, each of them serving the purpose of a miniature temple in which the Spirit of God
was Present (Babylonian Talmud, Megillah 29a). The synagogue is even now called a Little Sanctuary
in allusion to this verse.” (P. 60)

We insist that this is an anachronistic comment, assuming that the houses of worship (synago-
gues) and houses of learning (academies) of post-Christian times were in existence in the time of Ezek-
iel. It is possible that there were the early beginnings of the synagogues and academies, but there is no
real biblical evidence for their existence at that early time.

34

(continued...)
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And they will come there;
TEPUSZ TR oM
And they will remove all its detestable things,
TR OISR TINY
and all its abominations from it!**
11:19% TR 25 2% P
And I Will Give to them one heart;
0227P2 1IN AwIn M

And a new spirit I Will Place in their inward part.”’

*(...continued)
Rabbi Fisch comments that “The inhabitants of Jerusalem had also said, Unto us is this land given
for a possession (verse 15). This will prove vain boasting. They will be banished from the land, while the
exiles will re-enter it.” (P. 61)

Darr comments that “Verse 17 addresses Ezekiel’s exilic audience. God intends to regather them
and to give them Israel’s land. Back home, they will rid their land of its detestable trappings, the abomi-
nations of its former inhabitants.” (P. 91)

She adds, on pp. 91-92, that “For those living in exile, Ezekiel’s words are indeed good news—if
the destruction of their beloved city and its inhabitants can be called such, but for the inhabitants of
Jerusalem, objects of Yahweh’s wrath and the chapter’s principal focus, these verses constitute a cont-
inuation of God’s judgment against them. Articulating the exiles’ far brighter prospects puts the lie to
their smug and self-righteous claims to be God’s sole legitimate heirs (verse 15).”

35

Rabbi Fisch comments that “Their first act will be to purify the land from the defilement of idolatry.”
(P.61)

36

Matties comments on verses 19-20 that they “indicate that [YHWH’s] Goal is the reconstitution
of a moral community, newly empowered by the Spirit to obey [YHWH’s] Instructions, a people of
[YHWH] capable of faithfulness.” (P. 1169)

37

(continued...)
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And I Will Remove the heart of stone from their flesh;
P32 32 877 A0
and I Will Give to them a heart of flesh!*®
11:20 1997 P2 wn5

In order that they may / will walk in My Statutes;

*1(...continued)
Rabbi Fisch comments that “Their heart will no longer be divided between worship of God and
images, but will be wholly loyal to Him.” (P. 61) Compare Jeremiah 32:39,

MR 77T IR 25 85 no

And I Will lee to them one heart and one way--
DUNTTOR DN N
to revere Me all the days, '

o7y oma’) oa% 2ib

for good to them and to thelr chlldren after them.

Rabbi Fisch adds that “‘The heart is the seat of the emotions; the spirit is the breath which
animates the actions’ (Lofthouse).” (P. 61)

Hilmer comments that YHWH Is Promising “Inner spiritual and moral transformation that results
in single-minded commitment to [YHWH] and to His will.” (P. 1240) See Ezekiel 36:26,

N 22 2% hny
And I Will Give to you a new heart;
02272 1% AYIn MM
and anew spirit / Sp1r1t I Wlll' Give / Place in your midst.
DD'HU:?J ]3&"1 35 PR ‘ﬂﬁO'ﬁ
And I Will Take Away (the) heart of stone from your (plural) flesh.

M3 35 835% Py

IT T N

And I Wlll lee to you a heart of flesh!

38

Rabbi Fisch comments that “Their former hard and obstinate heart will be transformed into a
sensitive and responsive organ.” (P. 61)
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and My Judgments they will observe / keep, and they will do them!*
2y5 B
And they will be to Me for a people,

N B MR I

And I, I Will Be to them for a God!*,

39

Darr comments that “Obedience to the Lord’s statutes and ordinances will be the consequences of
Yahweh’s ‘organ transplant’ and the basis of the covenant God reinstitutes with this people...Hope-filled
words to the exiles give way to a reiteration of judgment against those Jerusalmites who stand accused of
not following the Divine statutes and ordinances (verse 13), and whose hearts are bound to the detestable
things and abominations. Their deeds will redound upon their own heads, yet another echo of a pronounced
theme in chapters 7-9.” (P. 91)

40

Rabbi Fisch comments that “Submission to the Will of God will restore harmonious relationship
between Him and His people. The ancient covenant will be renewed.” (P. 61) But is it the “ancient
covenant” that will be restored, or a “new covenant”? See Jeremiah 31:31-34,

3 MIMTDN DN3 O
Look—days (are) coming—a saying of YHWH--
'T(Lﬂﬂ D2 a7 Rrathwy 5&7@’ a2t ‘ﬂ'DW
and I W111 Cut w1th Isracl’s house and Wlth Judah s house a new covenant--

32 nm:x Iah ‘DWD WWN n*w:: N5
not like the covenant Wthh I Cut Wlth their fathers,
EYER 7IRR DK’BVTB D'T‘: P D'I’:l
in (the) day I Took Strong Hold by their hand to brlng them forth from Egypt-land,
'n*'\: DR 777 'I?J'T WWN
which (covenant) they broke / frustrated— —My Covenant!
SMTENY B2 "N7Y2 R
\ And I, I Ruled as Husband over them—a Saying of YHWH!
3 DI DTN ORLY MITR ANSN U8 M0 0N 3
Because this is the Covenant which I Will Cut with Israel’s house after these days--
Mo

(itis)a Sztying of YHWH--
(continued...)
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And to (the) heart of their detestable things and their abominations,
720 827

their heart is going!*'

(.. .continued)
D:'!P: m‘nn Ish i
I Gave / Placed [Greek has 6L60f)g 8Wow, Giving, I will Give] My Torah in their midst,
TIROSN 220750
and upon their heart I Will Write it.
:opH o e ovoR% onh P
And 1 W111 Be to them for a God and they w1ll be to Me for a people!
34 TIINTIN WRY MPTIR UWR T D K
And they W111 not again teach—each one h1s nelghbor and each one his brother,
MR W BRY
saymg, Know YHWH!
MIN T 0PIDTD
Because all of them will know Me—
B2y Eaepn
to their least, and as far as their great one—
'TT'P b))
(1t 1s) a Saylng of YHWH--
YT XD BANRODY DIYD MoON 3
because I Will Forgive their iniquity, and their sin I Will Not Again Remember!

Hilmer states that the lines, “They will be My people, and I Will Be their God” are “the heart of
[YHWH’ ] covenant promlse ” (P. 1240) See Exodus 6:7,

py5 "% ooPy PR
And I Will Take you to Myself for a people;
DYIOND 25
and I W111 Be to you for a God;
STON M IR D ohyn
and you will know that I (Am) YHWH your God,
inb Nial g ipnielil glgigls Jialelg B MY oty
the One Bringing you Forth from beneath Egypt’s burdens.

41

(continued...)
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Their way (of life) I have given / placed on their head(s)!*
S IR DN

(It is) a saying of my Lord YHWH!
11:22-25 The Glorious Radiance of YHWH Departs from Jerusalem:

“11:22 And the cherubim lifted up their wings, and the wheels beside them; and (the)
Glorious Radiance of Israel’s God (was) over them, from above! 11:23 and YHWH’s Glorious
Radiance Went Up from over the city’s midst; and It Stood over the mountain which (was) east
of the city. 11:24 And (the) Spirit / wind Lifted me Up, and It Brought me to Chaldea to the
exiles--in the vision, by God’s Spirit / wind. And the vision which I saw went up from upon me.
11:25 And I told the exiles all (the) Words / Things of YHWH which He Showed me.

11:22%

#1(...continued)
Rabbi Fisch comments that the statement here “refers back to verse 12, the inhabitants of Jeru-
salem...Their heart is divided. On the one hand, they believe in the True God, and on the other, they
follow readily the desire of their heart to practice idolatry.” (P. 61)

42

Rabbi Fisch comments that this means “They will suffer the consequences of their deeds.” (P.
62)

Matties comments on verse 21 that “The final line of the speech reminds the exilic audience that

the renewed relationship requires vigilance; transformation is not automatic (as Ezekiel 18:31 asserts).”
(P. 1169)

D52 me D3 oun 5N
Throw away from upon yourselves all your transgressions,
D2 DRWYD TN
with which you transgressed by them!
I T W 20 827 W
And make for yourselves a new heart, and a new spirit!
N PR Rn )
And for what (reason) will you (plural) die, House of Israel?

43

(continued...)
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And the cherubim lifted up their wings,
BORY? BRI
and the wheels beside them;
TIPYRRR BRY DNETTON Tize
and (the) Glorious Radiance of Israel’s God (was) over them, from above!
11:23 P37 70 S mm T3 Sun

and YHWH’s Glorious Radiance went up from over the city’s midst;

#(...continued)

Reimer entitles verses 22-25 “The Glory of [YHWH] Departs.” He comments that The vision
concludes on a tragic note: the Departure of [YHWH] of Israel from His city denotes Divine Absence
and thus death for the people...Both the action and location confirm that the emphasis falls on Divine
Absence from Jerusalem rather than (by inference) Presence with the exiles. [YHWH’s] Absence
persists until 43:1-5.” (P. 1514)

But is this really the case? Was not Ezekiel’s initial vision that of YHWH’s Presence in
Babylon, with the exiles? We say that’s where the emphasis falls in the Scroll of Ezekiel!

Matties comments on these verses that “The temple vision concludes with the Departure of the
Throne-Chariot, from the east gate of the temple, through the Kidron Valley, and eastward to the top of
the Mount of Olives (verses 22-23). The destination of the Glory may be implied by the prophet’s
transport by the Spirit to the exilic community. The Glory of the God of Israel only Returns in Fullness
in 43:1-5. The vision ends with Ezekiel’s return to reality and his report to the exilic community (verses
24-25).” (Pp. 1169-70)

Darr comments on the passage, stating that “The cherubim bear aloft God’s Glory, which rises
above the city, crosses the Kidron Valley, and lands on the Mount of Olives...With its departure, the
Spirit returns the prophet to Babylonia and his fellow exiles. Only then does the vision end. Ezekiel
tells them all the things that the Lord has shown him.” (P. 92)

Rabbi Fisch entitles verses 22-23 “The Merkabah [Divine Chariot] Leaves for the Mount of
Olives.”

He comments that “Having left the city, the Merkabah Halted on the Mount of Olives on the east
side of the city. Commenting on this text, the Rabbis in Midrash Rabbah to Lamentations (Proem
xxv) remark, ‘For three years and a half the Divine Presence stayed upon the Mount of Olives, hoping
that Israel would repent, but they did not.” (P. 62) There is nothing in the text to this effect.



T T
and It Stood / Stopped over the mountain*
TP BTpR N
which (was) east of the city.*
11:24 0K 7N
And (the) Spirit / wind Lifted me Up,
TYRTOR MRS I
And It Brought me to Chaldea to the exiles--
oUIoN 2 NI
in the vision,*” by God’s Spirit / wind.
PITRY TR TR 20 S
and the vision which I saw went up from upon me.
11:25 719RTO8 28
And I told the exiles
PRI W M 270 N

all (the) Words / Things of YHWH which He Showed me.

44

“The “mountain” is, of course, the Mount of Olives, on the east side of Jerusalem.

45

Hilmer comments that this verse is depicting “the final eastward Movement of the Glory (as
[YHWH] left His temple), which Stopped above the Mount of Olives.” (P. 1241)

46

Rabbi Fisch entitles verses 24-25 “End of the Vision.” He comments that “The transportation of
the prophet from Babylon to Jerusalem and back had not been actual, but took place in a vision (compare
Ezekiel 8:3)...When Ezekiel awoke from his vision, he was permitted to reveal to his fellow-exiles all
that he had seen and experienced.” (P. 62)

47

The trip from Jerusalem to the exiles is not a literal trip—it is a visionary trip.



Long-Lasting Covenants in the Hebrew Bible

Ezekiel 37:26,
212U M2 27
And I will cut / make for them a covenant of peace,
DpIR T B9 A3
_ a long-lasting covenant will be with them.
DO MR DY
And I will give (it) to them, and I will multiply them.
D3in2 YRR TON
And I will place My sanctuary in their midst
:D?ﬁxb
to long-lasting-time!
Isaiah 61:8,

BRUR 3N T N 3

Because I (am) YHWH—-One Who loves justice,
moiva S N

. Who hates robbery with offering-up / injustice.

ARR2 EnoYe Aoy

And I will give their recompense in true-faithfulness,
:077% nMsR 0% A
and a long-lasting covenant I will cut for them!

Jeremiah 32:40,

B2 M2 B2 P03
And I will cut for them a lohg-lasting covenant
DITIIND 2MWRRS UR
which I will not turn back from following after them;
= =N
to do good to tﬁem,
D3352 10X NN
and I will place my fear / reverence in their heart,
A
so as not to turn awéy from Me!
13 NYpT Amm
And the bow will be in the cloud;



TR
and I will see it,
o5y M2 1otS
to remember a long-lasting covenant
M WBYOD 1R BON 13
between God and (between) every live innermost being
PIRTOY TN 02502
among all flesh which (is) upon the earth.
Exodus 31:16,
NRYTAN SRR TR
And Israel’s children shall observe the day-of-rest,
;0% M™M32 onTS nawTIR Ny
to make the day-of-rest for their generations, a long-lasting covenant.
Leviticus 24:8,
n:rm m*: n:m D1‘2
On the day of rest, on the day of rest (i.e., regularly)
TRR T 07 W
he shall arrange it [bread on a table in the tabernacle] before YHWH
continually—

09w M2 DRI PRn
(itis) a long-.lasting covenant (coming) from Israel’s children.
2 Samuel 23:5,

NUCR R T

Because is not my house this way [or] because my house is not this way
Sxoy
w1th (the) Supreme God El? /.

"5 o 0% P2 3

Because a long lastlng covenant he placed for me,
Y 533 oy
set in order in the Whole and observed.

PEIOR WUhID

Because all my deliverance / salvation and every desire—
MRS N5
because did He not cause it to prosper? / because He did not cause it to

prosper.
1 Chronicles 16:17,

P2 2Pty TR
And He caused to stand for Jacob for a statute,
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for Israel, a long-lasting covenant--
Psalm 105:10,

P2 3pY5 g
And he caused it to stand for Jacob, for a statute,
B2 A2 SR
for Israel, a covenant, a long-lasting one,
Isaiah 24:5,
AW N0n "R PINT)
And th@ earth / land was polluted / defiled beneath its inhabitants--
inlnhlg] 112073
because they passed over teachings,
Sl
they broke / frustrated a statute,
:0%% P2 Men
they broke a covenant of long-lasting time.
Isaiah §5:3,
RN
Incline your (plural) ear,
o8 15
and come to Me!
i
Listen—
B2wD) "o
and your (plural) innermost-being will live!
B3% oo
And I will cut for you people
05y M2
a long-lastiﬁg covenant—
7 en
steadfast loves of David,,
ANIRIT
the true-faithful ones!
Jeremiah 32:40,
B2 2 B2 P2
And T will cut for them a long-lasting covenant
DTN SIWNND N
which I will not turn back from following after them;

\
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to do good to them
02252 IR TIRTTIN
and I will place my fear / reverence in their heart,
AN
so as not to turn awéy from Me!
Jeremiah 50:5, .
DIMD M YT ONYY 18
Zlon—they shall ask (the) way there, their faces;
MMTOR NP W3
Come and we will j join (ourselves) to YHWH—
imRYn N o2 s
a long-lasting covenant-it will not be forgotten!
Ezekiel 16:60,
2R RN
But / and I will remember, I (will)!—
T R TN MR
My covenant with you in (the) detys of your youth,
W A2 TR e
and I will cause to stand for you a long-lasting covenant!
Ezekiel 37:26,
212U M2 27
And I will cut / make for them a covenant of peace,
oRix T 2% P2
a long- lastmg covenant will be with them.
nmx naam n*nmw
And I W111 give (1t) to them and I will multiply them.
D2IN2 "WIRRTAN *H)
And I will place My sanctuary in their midst
:D?ﬁxb

to long-lasting-time!






